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Non - Jewish Views on Intermarriage
Interfaith marriage

From Wikipedia, the free encyclopedia

Interfaith marriage, traditionally called mixed marriage, is marriage (either religious or civil) between partners professing different religions.

Interfaith marriage typically connotes a marriage in which both partners remain adherents to their distinct religion, and as such it is distinct from concepts of religious conversion, religious assimilation, cultural assimilation, religious disaffiliation, and apostasy. Nevertheless, despite the distinction, these issues typically are associated with many aspects of interfaith marriage.

Some religious doctrines prohibit interfaith marriage. Others traditionally oppose interfaith marriage but may allow it in limited circumstances. Several major religions have left the matter relatively unspecified and still others allow it entirely but with some requirements for ceremony and custom.

An ethno-religious group's resistance to interfaith marriage can constitute a form of self-segregation.

Human Rights
The Universal Declaration of Human Rights, Article 16 states that men and women who have attained the age of majority have the right to marry "without any limitation due to race, nationality or religion".[1] While most of Article 16 is incorporated verbatim in Article 23 of the International Covenant on Civil and Political Rights, the language about religious and racial limitations is omitted.[2] The American Convention on Human Rights Article 17 clause two states that all men and women have the right to marry subject to the conditions of domestic law "insofar as such conditions do not affect the principle of nondiscrimination established in this Convention."[3]
Views of Judaism
Main article: Interfaith marriage in Judaism
Interfaith marriage in Judaism was historically looked upon with very strong disfavour by Jewish leaders, and it remains an enormously controversial issue. The Talmud and later authorities prohibit non-Jews to Jews, and discuss when the prohibition is from the Torah and when it is rabbinic.[4] In 1236, Moses of Coucy induced those Jews who had contracted marriages with Christian or Mohammedan women to dissolve them.[5] In 1844, the Rabbinical Conference of Brunswick permitted Jews to marry any adherent of a monotheistic religion, as long as any children of the marriage would be able to be brought up as Jewish.[6] This conference was highly controversial; one of its resolutions called on its members to abolish the Kol Nidre prayer, which opens the Yom Kippur service.[7] One member of the Brunswick Conference later changed his opinion, becoming an opponent of intermarriage.[8]
Traditional Judaism does not consider marriage between a Jew by birth and a convert as an intermarriage.[9]
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[11] Hence, all the Biblical passages that appear to support intermarriages, such as that of Joseph to Asenath, and that of Ruth to Boaz, were regarded by the classical rabbis as having occurred only after the foreign spouse had converted to Judaism.[12] Some opinions, however, still considered Canaanites forbidden to marry even after conversion; this did not necessarily apply to their children.[13]
Orthodox Judaism refuses to accept any validity or legitimacy of intermarriages, and tries to avoid assisting them to take place.

Conservative Judaism does not sanction intermarriage, but encourages acceptance of the non-Jewish spouse within the family, hoping that such acceptance will lead to the spouse's conversion to Judaism.[14]
Reform, Progressive (known in the USA as Reconstructionist), and Liberal Judaism do not generally regard the opinions of the classical rabbis as having any force, and so many rabbis from these denominations are willing to officiate at interfaith marriages;[15]
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[16] they do, though, still try to persuade intermarried couples to raise their children as Jews. As with many religious denominations, however, there are a few dissenting voices; in 1870 some Reform Jews published the opinion that intermarriage is prohibited.[17]
In the early 19th century intermarriage was comparatively rare – less than a tenth of a percent (0.1%) of the Jews of Algeria, for example, practiced exogamy,[18] but since the early 20th century, rates of Jewish intermarriage have increased drastically. In the United States of America between 1996 and 2001, nearly half (47%) of marriages involving Jews were intermarriages with non-Jewish partners,[19] and a similar proportion (44%) existed during the early 20th century in New South Wales.[20] Overall, there is a relatively high level of resistance to inter-faith marriage in Judaism[citation needed] and this often constitutes a form of self-segregation - preventing Jewish communities from integrating and merging with surrounding populations around the world[citation needed].

Views of Samaritanism
Samaritan men are allowed to marry women outside their community, on the condition that the wife accept the Samaritans' practices. This lies short of conversion and can qualify as interfaith marriage. The decision to allow this kind of marriage has been taken in modern times to keep the Samaritan community from dying out and of genetic disease. In addition, Samaritans interpret the (Samaritan) Torah to indicate that Israelite status is determined by the father, hence children of Samaritan men are considered Israelites, whereas children of non-Samaritan men are considered non-Israelite.

Views of Hinduism
Most schools of Hinduism hold that there are innumerable paths to God and that one’s belief or perception of God is a personal matter, and it is best left to the individual to decide his own path. Also, because of the self-designation of Hinduism as "the eternal way," there is no theological distinction made between a non-Hindu and a Hindu as the religion is simply seen as self-evident truth. Because of this, there are no actual conversion rituals, and yajna marriage rites in theory can be performed between a Hindu and a non-Hindu. However, the rites involve the invocation of ancient Indo-Iranian deities and may be against the non-Hindu party's faith. Brahmo and Arya Samaj communities do have conversion rituals and separate marriage rites, but they are considered outside the scope of traditional Hinduism.

Interfaith and intercaste marriage are common in India, but to a lesser extent in the rural areas. There are many social rules surrounding marriage and individuals are under enormous pressure to marry within their caste and religion. To break such rules could cost the support of friends, family, and community: a heavy price in such a community-oriented society. In developed and metro areas, it is much more common to see marriage between members of different castes and religions. Nevertheless, social pressures (especially from family) often discourage interfaith marriages in India. Among diaspora Hindus, these pressures are still present but are often less intense, and, as a result, interfaith marriages are much more common among Hindu communities in other countries. Priests are also more willing to perform such weddings in these communities.

See also Marriage in Hinduism.
Views of Zoroastrianism
The majority of traditional Zoroastrians and Parsis in India openly disapprove and discourage interfaith marriages. Adherents who go through an inter-faith marriage are often expelled from the religion. When an adherent marries their partner from another religion, they go through the risk of not being able to enter the Agyaris and Atash Behram's. In the past, their partner and children were totally forbidden from entering the following establishments, which is often still upheld today. A loophole was soon found to avoid such expulsion: offspring, especially born out of wedlock, from a Parsi man and a non-Parsi woman were often legitimatized through "adoption" by the Parsi father, and as such they were tacitly accepted into the religion. Inter-faith marriages may skew Zoroastrian demographics, considering the numbers of adherent are low already and inter-faith marriages may reduce their representation.

According to the Indian law, where most Parsis reside, only the father of the child must be a Zoroastrian for the child or children to be accepted into the faith. There have been great debates over this, as the religion promotes gender equality, which this man-made law violates. Zoroastrians in North America and Europe have denied accepting this rule and defy it. The children of a non-Zoroastrian father are accepted as Zoroastrians.

Views of Christianity
Main article: Interfaith marriage in Christianity
Some churches may forbid interfaith marriage, drawing from 2 Corinthians 6:14, and in some cases Deuteronomy 7:3, depending on the interpretation of these scriptures. Such marriage is supported indirectly by part of the Pauline privilege, in 1 Corinthians 7:12–14, with the central sentence: "For the unbelieving husband is sanctified through his (believing) wife, and the unbelieving wife is sanctified through her believing husband."

There is a distinction between inter-denominational and interfaith marriages and some Christian sects may extend their own rules and practices to include other denominations as well.

Views of Islam
Main article: Interfaith marriage in Islam
Sharia has different regulations on interfaith marriage, depending on which of the two spouses is Muslim. A primary legal concern is that the children are assured to all be Muslim. Islamic Law permits a Muslim man to marry up to four non-Muslim women from the People of the Book (that is, Christians and Jews), but they must be chaste and all of the children usually must be brought up Muslim. However, Muslim women are prohibited by Islamic Law from marrying outside of Islam.[21]
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The early jurists of the most prominent schools of Islamic jurisprudence ruled in fiqh law that the marriage of a Muslim man to a Christian or Jewish woman is makruh (disliked) if they live in a non-Muslim country. Caliph Umar (634–644) denied interfaith marriage for Muslim men during his command of the ummah. In the Quran, it is said,

Today the good things are made lawful for you, and the food of the ones to whom the Book was brought is lawful to you, and your food is made lawful to them. And (so) are believing women in wedlock, and in wedlock women of (the ones) to whom the Book was brought even before you when you have brought them their rewards in wedlock, other than in fornication, neither taking them to yourselves as mates (i.e., girl-friends). And whoever disbelieves in belief, (i.e., the religion) then his deed has been frustrated and in the Hereafter he is among the losers. {Surah 5:5}

Sheikh Ahmad Kutty, a senior scholar from Toronto, has voiced his disapproval of interfaith marriage, citing the Caliph Umar's statement.[25]
Notable scholar Bilal Philips has said the verse that permits Muslim men to marry non-Muslim women is not valid anymore today due to several reasons including its misunderstood interpretation.[26]
This prohibition serves to preserve and expand the Islamic faith within societies which are patriarchal but multi-faith. It effectively ensures that over many generations, Islam would naturally gain in adherents, relative to neighbouring religions, through its ability to secure the adherence of all offspring from mixed marriages.[27]
If a non-Muslim woman is married to a non-Muslim, and she converts to Islam, the marriage is suspended until her husband converts to Islam, and she could in theory leave the non-Muslim husband and marry a Muslim one (analogous to the Pauline privilege among Catholics). If the non-Muslim husband does convert a new marriage is not needed. In the Quran, it is said,

O ye who believe! When there come to you believing women refugees, examine (and test) them: Allah knows best as to their Faith: if ye ascertain that they are Believers, then send them not back to the Unbelievers. They are not lawful (wives) for the Unbelievers, nor are the (Unbelievers) lawful (husbands) for them. But pay the Unbelievers what they have spent (on their dower), and there will be no blame on you if ye marry them on payment of their dower to them. But hold not to the guardianship of unbelieving women: ask for what ye have spent on their dowers, and let the (Unbelievers) ask for what they have spent (on the dowers of women who come over to you). Such is the command of Allah. He judges (with justice) between you. And Allah is Full of Knowledge and Wisdom. {Surah 60:10}

Marriage between Muslim woman and a non- Muslim man is possible only in the condition if he accepts Islam completely so that he shall boycott all other faiths and believe only in what Allah says and what is written in Quran. If he accepts it just for the sake of marriage the marriage will not be possible[citation needed].

Views of Bahá'í Faith
According to the Bahá'í Faith, all religions are inspired by God, therefore interfaith marriage is allowed. In that case, the Bahá'í ceremony should be performed, and the non-Bahá'í rite or ceremony can also be performed. If it is the case that both ceremonies are performed, the non-Bahá'í ceremony should not invalidate the Bahá'í ceremony and it should be made clear to all that the Bahá'í partner is a Bahá'í and is not accepting the religion of the other partner by going through with the ceremony. The Bahá'í partner should also abstain from undertaking any vows or statements that commit the Bahá'í to any declaration of faith in another religion or that are contrary to the principles of the Bahá'í Faith. The two ceremonies should happen on the same day, but the order is not important. The Bahá'í ceremony may be performed in the place of worship of the other religion provided that it is given equal respect to that of the non-Bahá'í ceremony and is clearly distinct from the non-Bahá'í ceremony.

Views of Serer religion
The Serer religion being an ethnoreligious faith, interfaith and interracial marriages are forbidden in Serer orthodoxy. Banishment and disinheritance are just two of the sanctions that could be levied against a Serer who disobeys this law.[28] The Serer-Noon (a sub-group of the Serer people) are fervent adherers to this teaching.[28]
From BBC Religions

Catholic teaching on marriage to non-Catholics

The Catechism of the Catholic Church recognises that mixed marriages can pose difficulties but it also points towards the importance of growing together through dialogue and a common faith in Jesus Christ.

1636 Through ecumenical dialogue Christian communities in many regions have been able to put into effect a common pastoral practice for mixed marriages. Its task is to help such couples live out their particular situation in the light of faith, overcome the tensions between the couple's obligations to each other and towards their ecclesial communities, and encourage the flowering of what is common to them in faith and respect for what separates them.

Catechism of the Catholic Church
The Catechism also makes a distinction between a mixed marriage and a marriage with 'disparity of cult' (a marriage between a Catholic and non-baptised person).

Priests are required by the Church to ensure that such marriages will not endanger the faith of the Catholic partner. In practice, priests will judge each situation on a case by case basis. If difficulties arise, it is the pastoral duty of the priest to raise questions and initiate a frank discussion with the couple. He would use the same logic as any other situation in life where the faith of a Catholic could be in jeopardy.

While the Church urges caution in the case of marriages between Catholics and non-Catholics, it does not prevent a Catholic from marrying the person of their choice.

The Catechism of the Catholic Church sets out the position:

1633 In many countries the situation of a mixed marriage (marriage between a Catholic and a baptised non-Catholic) often arises. It requires particular attention on the part of couples and their pastors. A case of marriage with disparity of cult (between a Catholic and non-baptised person) requires even greater circumspection.

1634 Difference of confession between the spouses does not constitute an insurmountable obstacle for marriage, when they succeed in placing in common what they have received from their respective communities, and learn from each other the way in which each lives in fidelity to Christ. But the difficulties of mixed marriages must not be underestimated. They arise from that fact that the separation of Christians has not yet been overcome. The spouses risk experiencing the tragedy of Christian disunity even in the heart of their own home. Disparity of cult can further aggravate these difficulties. Differences about faith and the very notion of marriage, but also different religious mentalities, can become sources of tension in marriage, especially as regards the education of children. The temptation to religious indifference can then arise.

Catechism of the Catholic Church
From Sociology of Religion
Jewish identification in intermarriage: does a spouse's religion matter? - Catholic vs. Protestant
Sociology of Religion, Spring, 1999 by Uzi Rebhun
Intermarriage, be it interethnic, interreligious, or interracial, is one of the classical processes proposed in sociological theories relating to situations in which social groups have
opportunities for interaction within a relatively open environment. The frequency of intermarriage is a central test for the degree of cultural-spiritual integration within a given society. Intermarriage is furthermore a suitable context for evaluating the nature of changes in social structure and norms: It provides insight into changes in the significance of religious beliefs in shaping people's lives, of the influences of secular attitudes, and of the degree of acceptance of religious uniqueness in the society, and of the readiness of individuals from the minority group to respond to the stimuli presented to them by contemporary modernity (Alba and Golden 1986; Alba 1990; Gordon 1964; Heer 1980; Lieberson and Waters 1988).
Family patterns have an extraordinarily high correlation with the continuity or change of the group culture. The power of the gathering inward, or the scope of the contacts and relations with other groups, are central factors in determining the perpetuation or alteration of the cultural and ideological heritage, including religious and national habits or traditions (DellaPergola 1976). A high frequency of non-religiously-homogeneous family contacts is liable to blur structural and cultural particularism and even bring about involvement - both symbolic and religious - in ceremonies of other religious faiths. Taking into consideration the function of the family as a central factor in the socialization of children, it may be asserted that a homogeneous nuclear family will transmit a clear and well-defined feeling of group belonging. By contrast, a mixed family environment may expose the children to multireligious group values and orientation, cut off from a coherent ideological framework and bearing internal contradictions (Goldstein 1992; Gordon 1964; Lieberson and Waters 1988).
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Updated data for the beginning of the 1990s reveal that more than one-fifth of all adult Americans living in a household comprising more than one adult, do so in a religiously heterogeneous household, and in the majority of cases such heterogeneity is the result of interreligious marriage (Kosmin and Lachman 1993). A religious group in America which has experienced particularly rapid growth in intermarriage is that of the Jews. While in the early 1970s, approximately 7 percent of all married Jews had a non-Jewish spouse who had not undergone any form of conversion, in 1990 this figure was as high as 28 percent. Among the most recent marriage cohort of 1985-1990, as many as 52 percent had a non-Jewish spouse (Kosmin et al. 1991). This suggests that marriage to people of other faiths has become the norm rather than the exception, and represents a departure from a long history of intragroup Jewish marriage.(1) From a more general American point of view, it reflects a significant change from the "triple melting-pot" type of assimilation (Kennedy 1944), namely that various national groups in the US are merging indiscriminately rather than within the three religious compartments of Protestantism, Catholicism, and Judaism.
Among the most significant factors affecting Jewish marriage patterns are socioeconomic upward mobility, including high levels of educational attainment and professionalization; the ongoing transition from self-employed to employee; changes in geographic distribution among regions and among metropolitan areas, resulting in a highly dispersed Jewish population; and generational changes from a community of mainly foreign-bores to mostly third- and fourth-generation Americans. These processes not only enhanced Jewish-non- Jewish interactions; at universities, places of work, and residential areas Jews become intensively exposed to the mainstream sociopolitical mind, partly characterized by an ethos of secularism and individualism. Another factor which is connected with increased marital heterogamy is gender imbalance in the marriage market ("marriage squeeze"), due to fluctuations in natality levels because of a decline in birth rate in the early 1940s followed by the relatively high birth rate of the "baby boom" thereafter. Furthermore, prejudiced stereotypes about Jews and discrimination have diminished, and anti-Semitism in American public life has waned (Cohen 1983; Liebman 1989; Smith 1991). These trends have led to increased tolerance between Jews and non-Jews and a resultant possibility for intermarriage.(2) High levels of Jewish intermarriage should be seen as reflecting a successful integration into, and acceptance by, the larger society. Nevertheless, insofar as interfaith marriage evokes tensions of cultural differences within marital union, it may have a negative effect on the group identity of the partners involved.
The study of the qualitative implications of Jewish intermarriage in the US has long been a concern of sociologists. It reveals a wide consensus according to which intermarriage is, in fact, marital assimilation, weakening the association with Jewish involvement and values (Cohen 1983, 1988; Ellman 1987; Lazerwitz 1971; Medding et al. 1992; Rebhun and DellaPergola 1998). The conclusions reached in these studies refer to a wide variety of identificational spheres, and hold both at the national level and for individual communities (Medding et al. 1992; Rebhun and DellaPergola 1998). Even those who view intermarriage as less meaningful, seem to accept the notion that there is some relationship with Jewish discontinuity (Goldscheider 1986a).
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