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Jewish and Non-Jewish Views on the Angel of Death
From the Tanakh

Deut 26:5-9

	
	

	ה  וְעָנִיתָ וְאָמַרְתָּ לִפְנֵי יְהוָה אֱלֹהֶיךָ, אֲרַמִּי אֹבֵד אָבִי, וַיֵּרֶד מִצְרַיְמָה, וַיָּגָר שָׁם בִּמְתֵי מְעָט; וַיְהִי-שָׁם, לְגוֹי גָּדוֹל עָצוּם וָרָב.
	5 And thou shalt speak and say before the LORD thy God: 'A wandering Aramean was my father, and he went down into Egypt, and sojourned there, few in number; and he became there a nation, great, mighty, and populous.

	ו  וַיָּרֵעוּ אֹתָנוּ הַמִּצְרִים, וַיְעַנּוּנוּ; וַיִּתְּנוּ עָלֵינוּ, עֲבֹדָה קָשָׁה.
	6 And the Egyptians dealt ill with us, and afflicted us, and laid upon us hard bondage.

	ז  וַנִּצְעַק, אֶל-יְהוָה אֱלֹהֵי אֲבֹתֵינוּ; וַיִּשְׁמַע יְהוָה אֶת-קֹלֵנוּ, וַיַּרְא אֶת-עָנְיֵנוּ וְאֶת-עֲמָלֵנוּ וְאֶת-לַחֲצֵנוּ.
	7 And we cried unto the LORD, the God of our fathers, and the LORD heard our voice, and saw our affliction, and our toil, and our oppression.

	ח  וַיּוֹצִאֵנוּ יְהוָה, מִמִּצְרַיִם, בְּיָד חֲזָקָה וּבִזְרֹעַ נְטוּיָה, וּבְמֹרָא גָּדֹל--וּבְאֹתוֹת, וּבְמֹפְתִים.
	8 And the LORD brought us forth out of Egypt with a mighty hand, and with an outstretched arm, and with great terribleness, and with signs, and with wonders.

	ט  וַיְבִאֵנוּ, אֶל-הַמָּקוֹם הַזֶּה; וַיִּתֶּן-לָנוּ אֶת-הָאָרֶץ הַזֹּאת, אֶרֶץ זָבַת חָלָב וּדְבָשׁ.
	9 And He hath brought us into this place, and hath given us this land, a land flowing with milk and honey.


Exodus 12:18-25
	
	

	יח  בָּרִאשֹׁן בְּאַרְבָּעָה עָשָׂר יוֹם לַחֹדֶשׁ, בָּעֶרֶב, תֹּאכְלוּ, מַצֹּת:  עַד יוֹם הָאֶחָד וְעֶשְׂרִים, לַחֹדֶשׁ--בָּעָרֶב.
	18 In the first month, on the fourteenth day of the month at even, ye shall eat unleavened bread, until the one and twentieth day of the month at even.

	יט  שִׁבְעַת יָמִים--שְׂאֹר, לֹא יִמָּצֵא בְּבָתֵּיכֶם:  כִּי כָּל-אֹכֵל מַחְמֶצֶת, וְנִכְרְתָה הַנֶּפֶשׁ הַהִוא מֵעֲדַת יִשְׂרָאֵל--בַּגֵּר, וּבְאֶזְרַח הָאָרֶץ.
	19 Seven days shall there be no leaven found in your houses; for whosoever eateth that which is leavened, that soul shall be cut off from the congregation of Israel, whether he be a sojourner, or one that is born in the land.

	כ  כָּל-מַחְמֶצֶת, לֹא תֹאכֵלוּ; בְּכֹל, מוֹשְׁבֹתֵיכֶם, תֹּאכְלוּ, מַצּוֹת.  {פ}
	20 Ye shall eat nothing leavened; in all your habitations shall ye eat unleavened bread.' {P}

	כא  וַיִּקְרָא מֹשֶׁה לְכָל-זִקְנֵי יִשְׂרָאֵל, וַיֹּאמֶר אֲלֵהֶם:  מִשְׁכוּ, וּקְחוּ לָכֶם צֹאן לְמִשְׁפְּחֹתֵיכֶם--וְשַׁחֲטוּ הַפָּסַח.
	21 Then Moses called for all the elders of Israel, and said unto them: 'Draw out, and take you lambs according to your families, and kill the passover lamb.

	כב  וּלְקַחְתֶּם אֲגֻדַּת אֵזוֹב, וּטְבַלְתֶּם בַּדָּם אֲשֶׁר-בַּסַּף, וְהִגַּעְתֶּם אֶל-הַמַּשְׁקוֹף וְאֶל-שְׁתֵּי הַמְּזוּזֹת, מִן-הַדָּם אֲשֶׁר בַּסָּף; וְאַתֶּם, לֹא תֵצְאוּ אִישׁ מִפֶּתַח-בֵּיתוֹ--עַד-בֹּקֶר.
	22 And ye shall take a bunch of hyssop, and dip it in the blood that is in the basin, and strike the lintel and the two side-posts with the blood that is in the basin; and none of you shall go out of the door of his house until the morning.

	כג  וְעָבַר יְהוָה, לִנְגֹּף אֶת-מִצְרַיִם, וְרָאָה אֶת-הַדָּם עַל-הַמַּשְׁקוֹף, וְעַל שְׁתֵּי הַמְּזוּזֹת; וּפָסַח יְהוָה, עַל-הַפֶּתַח, וְלֹא יִתֵּן הַמַּשְׁחִית, לָבֹא אֶל-בָּתֵּיכֶם לִנְגֹּף.
	23 For the LORD will pass through to smite the Egyptians; and when He seeth the blood upon the lintel, and on the two side-posts, the LORD will pass over the door, and will not suffer the destroyer to come in unto your houses to smite you.

	כד  וּשְׁמַרְתֶּם, אֶת-הַדָּבָר הַזֶּה, לְחָק-לְךָ וּלְבָנֶיךָ, עַד-עוֹלָם.
	24 And ye shall observe this thing for an ordinance to thee and to thy sons for ever.

	כה  וְהָיָה כִּי-תָבֹאוּ אֶל-הָאָרֶץ, אֲשֶׁר יִתֵּן יְהוָה לָכֶם--כַּאֲשֶׁר דִּבֵּר; וּשְׁמַרְתֶּם, אֶת-הָעֲבֹדָה הַזֹּאת.
	25 And it shall come to pass, when ye be come to the land which the LORD will give you, according as He hath promised, that ye shall keep this service.

	כו  וְהָיָה, כִּי-יֹאמְרוּ אֲלֵיכֶם בְּנֵיכֶם:  מָה הָעֲבֹדָה הַזֹּאת, לָכֶם.
	26 And it shall come to pass, when your children shall say unto you: What mean ye by this service?

	כז  וַאֲמַרְתֶּם זֶבַח-פֶּסַח הוּא לַיהוָה, אֲשֶׁר פָּסַח עַל-בָּתֵּי בְנֵי-יִשְׂרָאֵל בְּמִצְרַיִם, בְּנָגְפּוֹ אֶת-מִצְרַיִם, וְאֶת-בָּתֵּינוּ הִצִּיל; וַיִּקֹּד הָעָם, וַיִּשְׁתַּחֲווּ.
	27 that ye shall say: It is the sacrifice of the LORD'S passover, for that He passed over the houses of the children of Israel in Egypt, when He smote the Egyptians, and delivered our houses.' And the people bowed the head and worshipped.


From the Jewish Encyclopaedia
DEATH, ANGEL OF.

—Biblical Data:

In the Bible death is viewed under form of an angel sent from God, a being deprived of all voluntary power. The "angel of the Lord" smites 185,000 men in the Assyrian camp (II Kings xix. 35). "The destroyer" ("ha-mashḥit") kills the first-born of the Egyptians (Ex. xii. 23), and the "destroying angel" ("mal'ak ha-mashḥit") rages among the people in Jerusalem (II Sam. xxiv. 15). In I Chron. xxi. 15 the "angel of the Lord" is seen by David standing "between the earth and the heaven, having a drawn sword in his hand stretched out over Jerusalem." Job (xxxiii. 22) uses the general term "destroyer" ("memitim"), which tradition has identified with "destroying angels" ("mal'ake ḥabbalah") (Bacher, "Ag. Pal. Amor." iii. 279, note 9), and Prov. xvi. 14 uses the term the "angels of death" ("mal'ake ha-mawet"). See Demonology.

The Rabbis found the angel of death mentioned in Ps. lxxxix. 45 (A. V. 48), where the Targum translates: "There is no man who lives and, seeing the angel of death, can deliver his soul from his hand" (compare also Targ. to Job xviii. 13; Ps. xci. 5; Hab. iii. 5). Eccl. viii. 4 is thus explained in Midr. R. to the passage: "One may not escape the angel of death, nor say to him, 'Wait until I put my affairs in order,' or 'There is my son, my slave: take him in my stead.'"

—In Rabbinical Literature:

The angel of death occurs very frequently in rabbinical literature.

Where the angel of death appears there is no remedy (Ned. 49a; Ḥul. 7b). If one who has sinned has confessed his fault, the angel of death may not touch him (Tan., Balaḳ, ed. Buber, 139). God protects from the angel of death (Gen. R. lxviii.). By acts of benevolence the anger of the angel of death is overcome; when one fails to perform such acts the angel of death will make his appearance (Derek Ereẓ Zuṭa, viii.). The angel of death receives his order from God (Ber. 62b). As soon as he has received permission to destroy, however, he makes no distinction between good and bad (B. Ḳ. 60a). In the city of Luz the angel of death has no power, and when the aged inhabitants are ready to die they go outside the city (Soṭah 46b; compare Sanh. 97a). A legend to the same effect existed in Ireland in the Middle Ages ("Jew. Quart. Rev." vi. 336).

Form and Functions.

The angel of death was created by God on thefirst day (Tan. on Gen. xxxix. 1). His dwelling is in heaven, whence he reaches earth in eight flights, whereas pestilence reaches it in one (Ber. 4b). He has twelve wings (Pirḳe R. El. xiii). "Over all people have I surrendered thee the power," said God to the angel of death, "only not over this one which has received freedom from death through the Law" (Tan. to Ex. xxxi. 18; ed. Stettin, p. 315). It is said of the angel of death that he is full of eyes. In the hour of death he stands at the head of the departing one with a drawn sword, to which clings a drop of gall. As soon as the dying man sees the angel, he is seized with a convulsion and opens his mouth, whereupon the angel throws the drop into it. This drop causes his death; he turns putrid, and his face becomes yellow ('Ab. Zarah 20b; in detail, Jellinck, "B. H." i. 150; on putrefaction see also Pesiḳ. 54b; for the eyes compare Ezek. i. 18 and Rev. iv. 6). The expression "to taste of death" originated in the idea that death was caused by a drop of gall ("Jew. Quart. Rev." vi. 327; see Death, Views of).

The soul escapes through the mouth, or, as is stated in another place, through the throat; therefore the angel of death stands at the head of the patient (Jellinek, l.c. ii. 94, Midr.Teh. to Ps. xi.). When the soul forsakes the body its voice goes from one end of the world to the other, but is not heard (Gen. R. vi. 7; Ex. R. v. 9; Pirḳe R. El. xxxiv.). The drawn sword of the angel of death, mentioned by the Chronicler (I. Chron. xxi. 15; comp. Job xv. 22; Enoch lxii. 11), indicates that the angel of death was figured as a warrior who kills off the children of men. "Man, on the day of his death, falls down before the angel of death like a beast before the slaughterer" (Grünhut, "Liḳḳuṭim," v. 102a). R. Samuel's father (c. 200) said: "The angel of death said to me, 'Only for the sake of the honor of mankind do I not tear off their necks as is done to slaughtered beasts'" ('Ab. Zarah 20b). In later representations the knife sometimes replaces the sword, and reference is also made to the cord of the angel of death, which indicates death by throttling. Moses says to God: "I fear the cord of the angel of death" (Grünhut, l.c. v. 103a et seq.). Of the four Jewish methods of execution three are named in connection with the angel of death: burning (by pouring hot lead = the drop of gall), slaughtering (by beheading), and throttling. The angel of death administers the particular punishment which God has ordained for the commission of sin.

A peculiar mantle ("idra"—according to Levy, "Neuhebr. Wörterb." i. 32, a sword) belongs to the equipment of the angel of death (Eccl. R. iv. 7). The angel of death takes on the particular form which will best serve his purpose; e.g., he appears to a scholar in the form of a beggar imploring pity (M. Ḳ. 28a). "When pestilence rages in the town, walk not in the middle of the street, because the angel of death [i.e., pestilence] strides there; if peace reigns in the town, walk not on the edges of the road. When pestilence rages in the town, go not alone to the synagogue, because there the angel of death stores his tools. If the dogs howl, the angel of death has entered the city; if they make sport, the prophet Elijah has come" (B. Ḳ. 60b). The "destroyer" ("saṭan ha-mashḥit") in the daily prayer is the angel of death (Ber. 16b). Midr. Ma'ase Torah (compare Jellinek, "B. H." ii. 98) says: "There are six angels of death: Gabriel over kings; Ḳapẓiel over youths; Mashbir over animals; Mashḥit over children; Af and Ḥemah over man and beast."

Identical with Antichrist.

When the Messiah comes all the dead will arise, and there will be an end to death; for the angel of death himself will be destroyed by the Messiah (Pesiḳ. R., ed. Friedmann, p. 161b). Satan, as the angel of death, is identified here with Antichrist. "The last enemy that shall be destroyed is death" (I Cor. xv. 26; compare Heb. ii. 14). The same idea seems to be expressed in the Book of Jubilees xxiii. 29: "And they shall fulfil all their days in peace and joy, and shall live on, since there will be no Satan and no evil to destroy them."

The angel of death, who is identified with Satan, immediately after his creation had a dispute with God as to the light of the Messiah (Pesiḳ. R. 161b). When Eve touched the tree of knowledge, she perceived the angel of death, and thought: "Now I shall die, and God will create another wife for Adam" (Pirḳe R. El. xiii., end; compare Targum Yer. to Gen. iii. 6, and Yalḳ. i. § 25). Adam also had a conversation with the angel of death (Böklen, "Die Verwandtschaft der Jüdisch-Christlichen mit der Parsischen Eschatologie," p. 12). The angel of death sits before the face of the dead (Jellinek, l.c. ii. 94). While Abraham was mourning for Sarah the angel appeared to him, which explains why "Abraham stood up from before his dead" (Gen. xxiii. 3; Gen. R. lviii. 5, misunderstood by the commentators). Samuel told Sarah that Abraham had sacrificed Isaac in spite of his wailing, and Sarah died of horror and grief (Pirḳe R. El. xxxii.). It was Moses who most often had dealings with the angel. At the rebellion of Korah, Moses saw him (Num. R. v. 7; Bacher, l.c. iii. 333; compare Sanh. 82a). It was the angel of death in the form of pestilence which snatched away 15,000 every year during the wandering in the wilderness (ib. 70). When Moses reached heaven, the angel told him something (Jellinek, l.c. i. 61).

When the angel of death came to Moses and said, "Give me thy soul," Moses called to him: "Where I sit thou hast no right to stand." And the angel retired ashamed, and reported the occurrence to God. Again, God commanded him to bring the soul of Moses. The angel went, and, not finding him, inquired of the sea, of the mountains, and of the valleys; but they knew nothing of him (Sifre, Deut. 305). Really, Moses did not die through the angel of death, but through God's kiss ("bi-neshiḳah"); i.e., God drew his soul out of his body (B. B. 17a; compare Abraham in Apocryphal and Rabbinical Literature, and parallel references in Böklen, l.c. p. 11). Legend seizes upon the story of Moses' struggle with the angel of death, and expands it at length (Tan., ed. Stettin, pp. 624 et seq.; Deut. R. ix., xi.; Grünhut, l.c. v. 102b, 169a). As Benaiah bound Ashmedai (Jew. Encyc. ii. 218a), so Moses binds the angel of death that he may bless Israel (Pesiḳ. 199, where "lifne moto" [Deut. xxxiii. 1] is explained as meaning "before the angel of death").

Solomon once noticed that the angel of death wasgrieved. When questioned as to the cause of his sorrow he answered: "I am requested to take your two beautiful scribes." Solomon at once charged the demons to convey his scribes to Luz, where the angel of death could not enter. When they were near the city, however, they both died. The angel laughed on the next day, whereupon Solomon asked the cause of his mirth. "Because," answered the angel, "thou didst send the youths thither, whence I was ordered to fetch them" (Suk. 53a). In the next world God will let the angel of death fight against Pharaoh, Sisera, and Sennacherib (Yalḳ., Isa. 428).

The teaching of God shields one from the power of the angel of death. The children of Israel have accepted the Torah only in order that the angel may have no power over them ('Ab. Zarah 5a). Since death results only from sin, it can not, of course, come to those who live in accordance with the Torah. Although the sentence of mortality once pronounced could never be recalled ('Ab. Zarah 5a), yet the angel of death may not visit teachers of the Law; he is rather their friend (ib. 35b), and even imparts learning to them (Ber. 51a).

Scholars and the Angel of Death.

Talmud teachers of the fourth century associate quite familiarly with him. When he appeared to one on the street, the teacher reproached him with rushing upon him as upon a beast; whereupon the angel called upon him at his house. To another he granted a respite of thirty days, that he might put his knowledge in order before entering the next world. To a third he had no access, because he could not interrupt the study of the Talmud. To a fourth he showed a rod of fire, whereby he is recognized as the angel of death (M. K. 28a). He often entered the house of Bibi and conversed with him (Ḥag. 4b). Often he resorts to strategy in order to interrupt and seize his victim (B. M. 86a; Mak. 10a).

The death of Joshua ben Levi in particular is surrounded with a web of fable. When the time came for him to die and the angel of death appeared to him, he demanded to be shown his place in paradise. When the angel had consented to this, he demanded the angel's knife, that the angel might not frighten him by the way. This request also was granted him, and Joshua sprang with the knife over the wall of paradise; the angel, who is not allowed to enter paradise, catching hold of the end of his garment. Joshua swore that he would not come out, and God declared that he should not leave paradise unless he was absolved from his oath; if not absolved, he was to remain. The angel of death then demanded back his knife, but Joshua refused. At this point a heavenly voice ("bat ḳol") rang out: "Give him back the knife, because the children of men have need of it" (Ket. 77b; Jellinek, l.c. ii. 48-51; Bacher, l.c. i. 192 et seq.).
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—In Arabic Literature:

The angel of death is spoken of in the Koran (suras xxxii. 11, lxxix. 1), and is called by the Mohammedans Azrael—probably identical with , the angel of Gehinnom, according to "'Emeḳ ha-Melek" ("Tiḳḳune Teshubah"; quoted by Eisenmenger, "Entdecktes Judenthum," ii.333). "When Death was created by God, he, on account of his terrible power, had to be put in 70,000 chains of a thousand years' journey's length each, and behind millions of barriers. When Azrael was placed in charge of him and saw him, he called the angels to look at him, and when he, at God's command, spread his wings over him and opened all his eyes, the angels fainted away and remained unconscious for a thousand years. Azrael was given all the powers of the heavens to enable him to master Death."

Azrael reaches from one end of the world to the other (Jellinek, "B. H." v. 49), and has 70,000 feet and 4,000 wings. His whole body is covered with eyes (see 'Ab. Zarah 20b) and with tongues as numerous as the living creatures on earth. When any of these latter die, the corresponding eye bulges forth. At the end of the world all these eyes excepting eight are plucked out by God--those of Israfil (Sarafel), Michael, Gabriel, Azrael, and the four "ḥayyot" of the Heavenly Chariot alone remaining. The times of the death of persons is made known to the angel of death through the roll-book in his possession showing a white stripe around the name of the person doomed. Forty days before death, however, a leaf falls from the tree of life, under the throne of God, into the lap of Azrael, who is seated in the seventh heaven, thus announcing the death (compare Yer. Ber. ii. 8, 5c, and the picture of the fig-tree).

"When people lament and weep too much over the death of a person, the angel of death shall stand at the door and say: 'What cause have you for such violent complaint? I am only the messenger of God and have done His bidding, and if you rebel against Him, I shall return often to take one of your house'" (compare Midr. Yalḳ. to Deut. xiv. 1, 2; 'Er. 19b; and Böklen, l.c.).

"When a righteous person dies, the angel of death comes with a host of good angels, carrying sweet odors of paradise, and makes the soul leave the body like a drop taken out of a bucket of water. When a wicked person dies, the angel of death comes in the company of demons, who pull the soul out as with iron spits" (compare Midr. Teh. to Ps. xi. and "Nishmat Ḥayyim," ii. 20).
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From Wikipedia Chad gadya
	
	English

ONE LITTLE GOAT
	Transliteration
Chad Gadya
	Aramaic

חַד גַּדְיָא

	Verse 1:

	
	One little goat, one little goat:
	Chad gadya, chad gadya,
	‫חַד גַּדְיָא, חַד גַּדְיָא‬

	
	Which my father bought for two zuzim.
	dizabin abah bitrei zuzei.
	‫דְּזַבִּין אַבָּא בִּתְרֵי זוּזֵי‬

	Verse 2:

	
	One little goat, one little goat:
	Chad gadya, chad gadya,
	‫חַד גַּדְיָא, חַד גַּדְיָא‬

	
	The cat came, and ate the goat,
	ve-ata shunra ve-akhlah le-gadya
	‫וְאָתָא שׁוּנְרָא, וְאָכְלָה לְגַּדְיָא‬

	
	Which my father bought for two zuzim.
	dizabin abba bitrei zuzei.
	‫דְּזַבִּין אַבָּא בִּתְרֵי זוּזֵי‬

	Verse 3:

	
	One little goat, one little goat:
	Chad gadya, chad gadya,
	‫חַד גַּדְיָא, חַד גַּדְיָא‬

	
	The dog came, and bit the cat, that ate the goat,
	ve-ata kalba ve-nashakh le-shunra, de-akhlah le-gadya
	‫וְאָתָא כַלְבָּא ,וְנָשַׁךְ לְשׁוּנְרָא, דְּאָכְלָה לְגַּדְיָא‬

	
	Which my father bought for two zuzim.
	dizabin abba bitrei zuzei.
	‫דְּזַבִּין אַבָּא בִּתְרֵי זוּזֵי‬

	Verse 4:

	
	One little goat, one little goat:
	Chad gadya, chad gadya,
	‫חַד גַּדְיָא, חַד גַּדְיָא‬

	
	The stick came, and beat the dog,
	ve-ata chutra, ve-hikkah le-khalba
	‫וְאָתָא חוּטְרָא, וְהִכָּה לְכַלְבָּא‬

	
	that bit the cat, that ate the goat,
	de-nashakh le-shunra, de-akhlah le-gadya
	‫דְּנָשַׁךְ לְשׁוּנְרָא, דְּאָכְלָה לְגַּדְיָא‬

	
	Which my father bought for two zuzim.
	dizabin abba bitrei zuzei.
	‫דְּזַבִּין אַבָּא בִּתְרֵי זוּזֵי‬

	Verse 5:

	
	One little goat, one little goat:
	Chad gadya, chad gadya,
	‫חַד גַּדְיָא, חַד גַּדְיָא‬

	
	The fire came, and burned the stick,
	ve-ata nura, ve-saraf le-chutra
	‫וְאָתָא נוּרָא, וְשָׂרַף לְחוּטְרָא‬

	
	that beat the dog, that bit the cat, that ate the goat,
	de-hikkah le-khalba, de-nashakh le-shunra, de-akhlah le-gadya
	‫דְּהִכָּה לְכַלְבָּא ,דְּנָשַׁךְ לְשׁוּנְרָא, דְּאָכְלָה לְגַּדְיָא‬

	
	Which my father bought for two zuzim.
	dizabin abba bitrei zuzei.
	‫דְּזַבִּין אַבָּא בִּתְרֵי זוּזֵי‬

	Verse 6:

	
	One little goat, one little goat:
	Chad gadya, chad gadya,
	‫חַד גַּדְיָא, חַד גַּדְיָא‬

	
	The water came, and extinguished the fire,
	ve-ata maya, ve-khavah le-nura
	‫וְאָתָא מַיָּא, וְכָבָה לְנוּרָא‬

	
	that burned the stick, that beat the dog,
	de-saraf le-chutra, de-hikkah le-khalba
	‫דְּשָׂרַף לְחוּטְרָא ,דְּהִכָּה לְכַלְבָּא‬

	
	that bit the cat, that ate the goat,
	de-nashakh le-shunra, de-akhlah le-gadya
	‫דְּנָשַׁךְ לְשׁוּנְרָא, דְּאָכְלָה לְגַּדְיָא‬

	
	Which my father bought for two zuzim].
	dizabin abba bitrei zuzei.
	‫דְּזַבִּין אַבָּא בִּתְרֵי זוּזֵי‬

	Verse 7:

	
	One little goat, one little goat:
	Chad gadya, chad gadya,
	‫חַד גַּדְיָא, חַד גַּדְיָא‬

	
	The ox came, and drank the water,
	ve-ata tora, ve-shatah le-maya
	‫וְאָתָא תוֹרָא, וְשָׁתָה לְמַיָּא‬

	
	that extinguished the fire, that burned the stick,
	de-khavah le-nura, de-saraf le-chutra
	‫דְּכָבָה לְנוּרָא ,דְּשָׂרַף לְחוּטְרָא‬

	
	that beat the dog, that bit the cat, that ate the goat,
	de-hikkah le-khalba, de-nashakh le-shunra, de-akhlah le-gadya
	‫ּ דהִכָּה לְכַלְבָּא, דְּנָשַׁךְ לְשׁוּנְרָא, דְּאָכְלָה לְגַּדְיָא‬

	
	Which my father bought for two zuzim.
	dizabin abba bitrei zuzei.
	‫דְּזַבִּין אַבָּא בִּתְרֵי זוּזֵי‬

	Verse 8:

	
	One little goat, one little goat:
	Chad gadya, chad gadya,
	‫חַד גַּדְיָא, חַד גַּדְיָא‬

	
	The slaughterer (Shohet) came, and killed the ox,
	ve-ata ha-shochet, ve-shachat le-tora
	‫וְאָתָא הַשּׁוֹחֵט, וְשָׁחַט לְתוֹרָא‬

	
	that drank the water, that extinguished the fire,
	de-shatah le-maya, de-khavah le-nura
	‫דְּשָׁתָה לְמַיָּא ,דְּכָבָה לְנוּרָא‬

	
	that burned the stick, that beat the dog,
	de-saraf le-chutra, de-hikkah le-khalba
	‫דְּשָׂרַף לְחוּטְרָא, דְּהִכָּה לְכַלְבָּא‬

	
	that bit the cat, that ate the goat,
	de-nashakh le-shunra, de-akhlah le-gadya
	‫דְּנָשַׁךְ לְשׁוּנְרָא, דְּאָכְלָה לְגַּדְיָא‬

	
	Which my father bought for two zuzim.
	dizabin abba bitrei zuzei.
	‫דְּזַבִּין אַבָּא בִּתְרֵי זוּזֵי‬

	Verse 9:

	
	One little goat, one little goat:
	Chad gadya, chad gadya,
	‫חַד גַּדְיָא, חַד גַּדְיָא‬

	
	The angel of death came, and slew the slaughterer,
	ve-ata mal'akh ha-mavet, ve-shachat le-shochet
	‫וְאָתָא מַלְאַךְ הַמָּוֶת, וְשָׁחַט לְשׁוֹחֵט‬

	
	who killed the ox, that drank the water,
	de-shachat le-tora, de-shatah le-maya
	‫דְּשָׁחַט לְתוֹרָא,דְּשָׁתָה לְמַיָּא‬

	
	that extinguished the fire, that burned the stick,
	de-khavah le-nura, de-saraf le-chutra
	‫דְּכָבָה לְנוּרָא, דְּשָׂרַף לְחוּטְרָא‬

	
	that beat the dog, that bit the cat, that ate the goat,
	de hikkah le-khalba, de-nashakh le-shunra, de-akhlah le-gadya
	‫דְּהִכָּה לְכַלְבָּא, דְּנָשַׁךְ לְשׁוּנְרָא, דְּאָכְלָה לְגַּדְיָא‬

	
	Which my father bought for two zuzim.
	dizabin abba bitrei zuzei.
	‫דְּזַבִּין אַבָּא בִּתְרֵי זוּזֵי‬

	Verse 10:

	
	One little goat, one little goat:
	Chad gadya, chad gadya,
	‫חַד גַּדְיָא, חַד גַּדְיָא‬

	
	Then came the Holy One, Blessed be He,
	ve-ata ha-Kadosh Baruch Hu
	‫וְאָתָא הַקָּדוֹשׁ בָּרוּךְ הוּא‬

	
	and smote the angel of death, who slew the slaughterer,
	ve-shachat le-mal'akh ha-mavet, de-shachat le-shochet
	‫וְשָׁחַט לְמַלְאַךְ הַמָּוֶת ,דְּשָׁחַט לְשׁוֹחֵט‬

	
	who killed the ox, that drank the water,
	de-shachat le-tora, de-shatah le-maya
	‫דְּשָׁחַט לְתוֹרָא, דְּשָׁתָה לְמַיָּא‬

	
	that extinguished the fire, that burned the stick,
	de-khavah le-nura, de-saraf le-chutra
	‫דְּכָבָה לְנוּרָא, דְּשָׂרַף לְחוּטְרָא‬

	
	that beat the dog, that bit the cat, that ate the goat,
	de-hikkah le-khalba, de-nashakh le-shunra, de-akhlah le-gadya
	‫דְּהִכָּה לְכַלְבָּא ,דְּנָשַׁךְ לְשׁוּנְרָא, דְּאָכְלָה לְגַּדְיָא‬

	
	Which my father bought for two zuzim.
	dizabin abba bitrei zuzei.
	‫דְּזַבִּין אַבָּא בִּתְרֵי זוּזֵי‬

	Verse 11:

	
	One little goat, one little goat.
	Chad gadya, chad gadya,
	‫חַד גַּדְיָא, חַד גַּדְיָא‬


From Aish.com

The Meaning of Chad Gadya

The Vilna Gaon’s explanation of the famous Passover song.

by Rabbi Alexander Seinfeld         

The Passover Haggada ends with the fun but peculiar song, Chad Gadya – An Only Kid.

This colorful song features a kid (a baby goat) purchased by “my father” for the price of two zuz, an ancient coin.

No sooner does he buy the kid, it is eaten by “the cat,” which is in turn bitten by “the dog,” which itself suffers being beaten by “the stick.” The stick doesn’t get off lightly for its beating; it is burnt by “the fire,” which is naturally doused by “the water.”

What happens to the water seems quite natural: it gets lapped up by “the ox,” which leads to the fatal slaughtering of the ox by “the butcher.” The butcher faces none other than the Angel of Death, and in case you thought that this dastardly fellow was invincible, he is ultimately vanquished at the conclusion of the song by the Holy One, Blessed be He.

The symbolic meaning of this sequence of people, animals and objects remained obscure until the Vilna Gaon presented the following interpretation.

Each verse alludes to one person or event in Jewish history:

The kid is the birthright mentioned in Genesis 25. This is the right to take the baton that had been passed from Abraham to Isaac, to continue Abraham’s mission to build a world full of loving kindness and monotheism and devoid of idolatry, child sacrifice and other evils.

My father is Jacob who bought the birthright from his twin brother Esau, who had been born first and thus had the natural right to the birthright.

The two zuzim are the bread and stew Jacob paid Esau for the birthright.

The cat represents the envy of Jacobs’s sons toward their brother Joseph’s, leading them to sell him into slavery in Egypt.

The dog is Egypt, where Joseph landed, and where eventually the entire clan of Jacob and the subsequent Israelite nation lived, were enslaved and were redeemed.

The stick is the famous staff of Moses, used to call forth various plagues and part the waters of the Sea for the Israelites to cross.

The fire represents the thirst for idolatry among Israelites that proved to be a persistent bane for over 800 years, from the year they left Egypt until the destruction of the First Temple in the Fifth Century BCE.

The water represents the Fourth Century BCE sages who eradicated idolatry.

The ox is Rome (Esau’s descendent) who destroyed the 2nd Temple in 70 CE.

The butcher is the “Messiah Son of Joseph” (Mashiach Ben-Yoseph) who will restore full Jewish sovereignty in the Land of Israel.

The Angel of Death needs no introduction; in this song he represents the death of Messiah Ben-Yoseph

The Holy One of course also needs no introduction; here He arrives with Messiah Ben-David.

The repetition in each stanza underscores the ebb and flow of Jewish history – sometimes we’re down, but then we rise up. While most of the song looks backwards, it ends with an optimistic view toward the future, a fitting conclusion to the Seder.

From the Jewish Virtual Library

ANGEL OF DEATH

ANGEL OF DEATH (Heb. מַלְאַךְ הַמָּוֶת, malakh ha-mavet). The polytheistic concept of a specific deity of *death who is responsible for the origin and constant occurrence of death on earth (cf. the Canaanite idea of the god Moth) was rejected by Jewish monotheism. According to the Bible, God is the master of death and of life. The origin of death is motivated not by the actions of an anti-human supernatural being, but through man's own sin (cf. the formulation of Adam's punishment in Gen. 3:22–23). Death, however, is often personified in the Bible; the fact that he has emissaries and a host of angels alludes to his independence of God (cf. Prov. 16:14; Hos. 13:14). These allegorical notions, probably survivals of a polytheistic influence on the Bible, are dominated by the more pervasive concept that only God possesses the power to return mortal man to dust (cf. Job 10:9). This power He delegates to a "messenger" (malakh), one of His many angel servants. A cruel snatcher of souls, the "Angel of the Lord" who "smites" and "destroys" human beings (cf. II Sam. 24:16; Isa. 37:36) is called the destroyer (Ex. 12:23; II Sam. 24:16) and is described as standing between earth and heaven, with a drawn sword in his hand (I Chron. 21:15–16). The Bible only refers to a temporary messenger and the instances in the Bible in which death is personified (Prov. 16:14; 17:11; 30:12; Ps. 49:15; 91:3; Job. 18:14) do not point to a constant sacred power or to a permanent angel whose function it is to terminate life on earth.

Only in post-biblical times did the concept of an Angel of Death who acted independently emerge. In popular belief, he was conceived as an amalgam of forms and concepts which had their biblical associations with death, cruelty, and wretchedness. The Angel of Death was also identified with the horrifying and dreadful ogres and demons described in the oral tradition, in the literature of the ancient Near East, and in the literatures of medieval Europe ("devil" and "Satan"). An active supernatural being, interested not only in fulfilling God's orders, but also on his own initiative, in fighting, harming, and destroying man, the Angel of Death is identified in the Talmud (BB 16a) with *Satan ("Samael") and with yeẓer haraʿ ("evil inclination"). He symbolizes the demoniac forces, which were responsible for Adam's fall and which continue to fight his descendants.

In folklore, the Angel of Death is described allegorically: He is full of eyes (nothing escapes him), a diligent reaper (cf. Jer. 9:20), an old man holding a sword dripping poison into the mouths of mortals, etc. (cf. Av. Zar. 20b; Ar. 7a). But mostly he appears disguised as "a fugitive and wanderer" (cf. Gen. 4:12 on Cain, the first being to take another man's life), a beggar, a peddler, and an Arab nomad. Since the Angel of Death is only a messenger in Jewish tradition, his powers are limited and depend on his master's (God's) decrees and orders. Thus there are remedies to overcome the Angel of Death and weapons against him. In general folk literature, the combatants of death endeavor to find the "herb of life" (cf. the Gilgamesh epics), or go in quest of magic means to attain *immortality. In normative Jewish legends, the study of the Torah, or some exceptional act of piety or benevolence, replaces the magic weapons generally used against death (cf. the folk exegesis on Prov. 10:2; 11:4 – Charity delivers from Death). There are, therefore, many heroes, most of them biblical, who defeated the Angel of Death with their efficacious prayer, constant study, and outstanding acts of charity for a short or longer period. In the numerous versions of the legend about the death of *Moses (Midrash Petirat Moshe), Moses succeeds in chastising Samael who comes to fetch his soul. Only God's promise that He Himself would take the soul induces Moses to lay down his staff with the engraved Ineffable Name which had made the Angel of Death flee in terror. One of the post-biblical heroes who defeated the Angel of Death was R. *Joshua b. Levi. He seized the slaughtering knife and even came close to abolishing death forever. Only God's intervention brought about the sage's surrender (Ket. 776).

Several of the animals that achieved immortality, among them the milḥas or ziz birds (aggadic equivalents of the phoenix), as well as many of the persons who entered Paradise alive, "without tasting death" (cf. Ginzberg, Legends, 5 (1925), 96), reached their goal after a successful confrontation with the Angel of Death. The confrontation of mortals with the Angel of Death is a theme prevalent in folk literature and in popular traditions. The three main types of narrative in which the motif is found reflect man's ambivalent attitude toward death:

(1) Where the Angel of Death is defeated, mainly by means of deception. Legends of this kind have mostly a humorous tone, as the cheated and fooled Angel of Death is a grotesque and stupid character. Man's victory reflects his wishful thinking and longing to alter his mortal fate, or at least to postpone his time of death. The heavenly decree of death and the determination of each man's span of life are, indeed, irrevocable; since the executor, however, is not God Himself, the possibility exists to escape the messenger and to extend at least the span of life, if immortality in life itself cannot be attained. This narrative is associated with many motifs found in the universal tales of the "stupid ogre" and the "beaten devil." The Angel of Death is tricked into missing the right moment for taking the soul. He is fooled by the change of the doomed mortal's name (a tale still found in current folk literature in all Jewish communities); fails to identify the man whose soul he is supposed to fetch; marries a termagant who torments him and is at a loss to comprehend the queer conduct of Jews, etc. Already at creation the Angel of Death is cheated by the fox and the weasel: he thinks their reflections which he sees in the sea to be them. This fable in the Alphabet of *Ben Sira, which is similar to Far Eastern tales that originated in India, has been the subject of much comparative research and investigation.

(2) The cruel and stubborn Angel of Death as hero of tales of horror and magic. In this narrative, mortals upon meeting the terrible Angel of Death accept his authority submissively with their heart full of fear. In the Talmud, R. Naḥman is reported as having said: "Even if the Almighty were to order me back upon earth to live my life all over again, I would refuse because of horror of the Angel of Death" (MK 28a; see Rashi ibid.). In this narrative, the Angel of Death cannot be induced to swerve from his course; he is also the source of magic knowledge, including medicine. In the stories belonging to this type of narrative, the Angel of Death is a physician of excellent repute (or an assistant to a physician). He controls sickness, diseases, and plagues (his messengers). Sly, he takes man's life prematurely, frightens and harms people, and is merciless and brutal. In the Book of Jubilees (10:1–13), Noah prays that the wicked spirits will not destroy him and his sons, and God answers his prayer. However, He allows only one tenth of the "malignant ones" to remain, ruling that Noah be taught all of the medicines for their diseases so that he might cure them with herbs.

(3) The compassionate Angel of Death is the outgrowth of man's optimism and wishful thinking. In this narrative the Angel of Death, though inherently cruel, can be moved to mercy and concession by a mortal's exceptional deed. The narrative includes the numerous Jewish versions of the Greek Alcestis (Indian Savitri) motif (cf. A. Jellinek, Beit ha-Midrash, 5 (19382), 152–4) where the wife offers the Angel of Death her own life as substitute for that of her husband or fiancé. In one of the versions (cf. M. Gaster, The Exempla of the Rabbis (19682), no. 139), the Angel of Death, seeing the devotion and readiness of self-sacrifice of the bride of Reuben the Scribe's son (after his parents had refused to serve as substitute), sheds a "tear of mercy." The Almighty then grants the couple 70 additional years of life, proclaiming: "If he who cruelly kills souls [i.e., the Angel of Death] has been filled with mercy for them, shall not I who am 'merciful and gracious' [Ex. 34:6] show compassion toward them?" To this narrative belong also the stories of the helpful Angel of Death who rewards a benevolent man, consoles people after a disaster, etc.

In most of the legends in the three types of narratives, the encounter between the mortal and the Angel of Death takes place on the mortal's wedding night when either bride or bridegroom is doomed to die and opposes the executor. The evil demon Asmodeus (or Ashmedai) slays the seven husbands of Sarah so that she can become a wife to Tobias, in the apocryphal book of Tobit (3:8, 17). In another post-biblical work, the Testament of Solomon, Asmodeus informs the king that his object is to plot against the newly married and bring calamities upon them. Solomon learns how to subdue him (as in Tobit 8:2) and harnesses him for work in the building of the Temple. Jewish preachers and storytellers associated either the defeat or the concession of the Angel of Death, occurring specifically on that occasion, not only with the "wedding versus death" motif which intensifies the contrast in the narrative but also with the biblical prophecy, "And then shall the virgin rejoice in the dance, and the young men and the old together, for I will turn their mourning into joy" (Jer. 31:12). Homiletic interpretation of this verse could easily associate it with the motifs extant in the "Angel of Death at the wedding" stories. The motif of a young girl unsuccessfully imploring the Angel of Death (an aged, white-haired gentleman) not to take her life is very common in Yiddish folk ballads (cf. N. Priluzki, Yidishe Folkslider, 2 (1913), 1–42: Songs and Tales of Death). Unlike the folktales, the ballads end tragically.

The Angel of Death played also an important role in the Jewish dance of death, where he capered with sinners (mostly misers) of all classes and professions. His movements, mostly grotesque, as was the whole dance (performed by wandering troupes of paupers), highlighted the feeling of "memento mori" (cf. Ecclus. 7:38). The performances given mostly on festive and gay occasions (weddings, Purim meals, etc.) offset the surrounding glamour, joy, and splendor. The dancing Angel of Death often recited or sang; in his song he stressed the vanity of mortal and perishable values and contrasted them to everlasting and immortal merits and piety.

In many of the Jewish folk customs related to death, *burial, *mourning, and folk medicine, the traditional acts are directed against the unseen source of the disaster, the Angel of Death. Practices which do not seem to bear a direct affinity to the Angel of Death (closing the eyes of the dead, pouring out the water in a house where death had occurred, breaking pots, mourners' meals, narrating *theodicy folktales, etc.) go back to old folk beliefs in which the Angel of Death, or demons affiliated with him, played a dominant role. Most of these beliefs are no longer current. A comparison of past and present mortuary and funeral customs, traditions, and beliefs in Eastern and Western Jewish communities and those in the culture areas of these communities can contribute toward a reconstruction of the original affinities between belief and rites with regard to the Angel of Death.

The impersonation of the Angel of Death led to the extension of his traits and characteristics to the members of his family and servants etc. Indeed, in Jewish-Islamic folk legends, Azrail (the name of the angel who removes the soul from the dying body) is married, has children, sends emissaries (diseases, old age), etc. This also holds true for Samael in East Europe who is often identified with the Angel of Death himself. He is married to *Lilith, who, beside her Satanic functions of luring and seducing men, also performs duties on behalf of her husband, the Angel of Death: she kills babies, harms pregnant women and those giving birth, etc. She fights life and human attempts to continue its successive chain in the same way as the Angel of Death. In many folktales, the Angel of Death is tormented by his wife (cf. Eccles. 7:26; where "death" became personified), his sons often suffer (one of them usually accepts his father's advice and becomes a physician), and all the family members suffer from various disasters and calamities. The motifs in these tales are mainly man's revenge on the Angel of Death and the consolation that man finds in this revenge; the concept being that as long as man has no other means to overcome his eternal and, in the end, always successful adversary, his only way out is through ridicule and irony.
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