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Judaism and Slavery

From the Jewish Virtual Library

Judaic Treasures of the
Library of Congress:
Three Views on Slavery and Secession



Like American Jews themselves, America's rabbis were divided on the issues of slavery and secession. Rabbi George Jacobs of Richmond rented slaves for household work. His fellow townsman, the Reverend J. M. Michelbacher, believed slavery was ordained by God, sentiments shared by colleagues Simon Tuska of Memphis and James K. Gutheim of New Orleans. The rabbinic "hero" of the pro-slavery forces was Morris J. Raphall of New York who declared that though he himself did not favor slavery, the Bible did not prohibit it; indeed, biblical law guaranteed the right to own slaves. Rabbis Sabato Morais of Philadelphia, Bernhard Felsenthal of Chicago, and especially David Einhorn of Baltimore inveighed against slavery. Einhorn called it "a deed of Amalek, a rebellion against God"; Felsenthal hailed abolition, remarking, "should not the nation rejoice ... The white people have become emancipated just as well as the black."

Three published sermons in the Library's holdings present some of the gamut of views.

	Rabbi of B'nai Jeshurun, New York's first Ashkenazi congregation, Morris J. Raphall had distinguished careers in England and America as rabbi, author, editor, and gifted orator. But he is most remembered for one sermon he preached on the eve of the Civil War,Bible View of Slavery, which was published and republished and widely distributed by the pro-slavery forces. Though he himself opposed slavery he argued that the Bible permitted it-and became stamped as the pro-slavery rabbi. His portrait was published by P. 

	


Bible View of Slavery by the Reverend M. J. Raphall, New York, 1861:

The result to which the Bible view of slavery leads us is-1st, that slavery has existed since earliest times, Bud, that slaveholding is no sin, and that slave property is expressly placed under the protection of the Ten Commandments; 3d, that the slave is a person, and has rights not conflicting with the lawful exercise of the rights of his owner.

The Reverend Doctor M. J. Raphall's Bible View of Slavery, Reviewed by the Reverend D. Einhorn, New York, 1861:

A Jew, the offspring of a race which daily praises God for deliverance from the bondage of Egypt ... undertakes to parade slavery as a perfectly sinless institution, sanctioned by God ... ! A more extraordinary phenomenon could hardly be imagined....

A religion which exhorts to spare the mother from the bird's nest, cannot consent to the hear-trending spectacle of robbing a human mother of her child ... Thus crumbles into a thousand fragments the rickety structure of Dr. Raphall ... To proclaim in the name of Judaism, that God has consecrated the institution of slavery! Such a shame and reproach the Jewish religious press is in duty bound to disown and to disavow, if both are not to be stigmatized forever. If a Christian clergyman in Europe had delivered a sermon like that of Dr. Raphall, all the Jewish orthodox and reform pens would have immediately been set to work ... to repel such a foul charge, and to inveigh against this desecration of God's holy name. Why should we, in America, keep silence when a Jewish preacher plays such pranks?

	

	
	

	David Einhorn (1809-1879).
The Rev. Dr. M.J Raphall's Bible View of Slavery. 
New York: Thalmessinger, Cahn and Benedicks, printers, 1861. 
General Collections
	Morris J. Raphall (1798-1868).
Bible View of Slavery: A Discourse, Delivered at the Jewish Synagogue, B'nai Jeshurun, New York, on the Day of the National Fast, January 4, 1861.
New York: Rudd and Carleton, 1861. 
General Collections


Dr. Einhorn preached this sermon and published it in his German-language periodical Sinai in pro-Confederate Baltimore.

A Sermon Delivered On the Day of Prayer, Recommended by the President of the C. [confederate] S. [tates] of A. [merica], the 27th of March 1863, at the Hebrew Synagogue "Bayth Ahabah, " by the Reverend M. J. Michelbacher, Richmond 1863:

Prayer

Again we approach Thee, O God of Israel — not as a single meeting of a part, but as the whole congregation of all the people of the land....

The man-servants and the maid-servants Thou has given unto us ... the enemy are attempting to seduce, that they too may turn against us, whom Thou hast appointed over them as instructors in Thy wise dispensation!

We believe, O God, that piety cannot subsist apart from patriotism-we love our country, because Thou has given it unto us as a blessing and a heritage for our children ... bring salvation to the Confederate States of America.

	On the Day of Prayer, recommended by the president of the C.S.A. March 27, 1863, the Rev. M. J. Michelbacher, of the German synagogue Bayth Ahabah, preached this sermon, "to which he added a prayer for the Confederate States of America "to crown our independence with lasting honor and prosperity," and for its president, Jefferson Davis, "grant speedy success to his endeavors to free our country from the presence of its foes."

Presentation copy to Dr. J(ames) Beale.

M. J. Michelbacher, A Sermon Delivered ... at ... "Bayth Ahabah" (House of Love), Richmond, 1863. Rare Book and Special Collections Division.

	




Source: Abraham J. Karp, From the Ends of the Earth: Judaic Treasures of the Library of Congress, (DC: Library of Congress, 1991).
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Question 11.4.1:
Practices Towards Others: Does Judaism permit slavery?
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There are really two questions here:

Question 1: Does Halacha Permit Jews to Own Slaves?
First, note that "Slavery" in the Torah generally refers to temporary indentured servitude to one's creditor. Such slavery was permitted under Jewish law. However, the treatment of Jews towards their slaves was much more humane than that of the surrounding culture, for a key element of Judaism is to remember that Jews were once slaves in Egypt (in fact, this is the central theme of the holiday of Pesach).

In Judaism, the slave was protected. Exodus 21:2-11 defines the rights of the servant. Quoting from the Hertz Penatateuch and Haftorahs:

Slavery, as permitted by the Torah was quite different from Greek and Roman Slavery, or even the cruel system in some modern countries down to our own times. In Hebrew law, the slave was not a thing, but a human being; he was not the chattel of a master who had unlimited power over him. In the Hebrew language, there is only one word for slave and servant. Brutal treatment of any slave, whether Hebrew or heathen, secures his immediate liberty.

Jewish law required that a slave could go free in the seventh year of service (Exodus 21:2), although his family would not be freed; although if he came into servitude with a wife, that wife would also be freed. The slave could, however, indicate that they perferred bondage to freedom. Every fiftieth year (the "Jubilee"), the slaves with their families would be emancipated, and property (except house property in a walled city) would revert to its original owner. (Lev XXV:8-55).

In Judaism, there is also the concept of an "Eved Canani", a non-Jewish slave, who is the property of a Jew, as is discussed in Vayikrah 25:46. This concept of slavery is nothing like slavery that occurred in America to the Negroes. The slaves were not kidnapped, but rather were purchased from themselves; i.e., they were offered a sum of money, or guaranteed shelter and food, in exchange for becoming slaves. The obligation to treat your slave humanely applies to both Jewish and non-Jewish slave, as does the obligation to make sure they have all necessary comforts, even at the expense of their master's own comfort (e.g., if there are not enough pillows for all, the master must provide his slaves with pillows before himself).

Slavery is clearly discussed in the Torah, especially in reference to Canaan, who was cursed by his grandfather Noach to be destined to be the slaves to the rest of mankind, as stated and repeated a number of times in Beraishis 9:25-27.

Is slavery moral? We live in a society where same sex marriages, partial-birth abortions, and mercy killings are considered moral by many—and perhaps even the majority—of our society. Additionally, it is considered "sport" to watch two men get together in a ring, and attempt to injure each other, and we roar in approval when one has managed to draw blood from the other and knock him unconscious. We must realize that what we consider moral or immoral is the sum total of the society in which we live. In Judaism, we've been blessed with the Torah, which tells us very clearly what is moral and immoral, and directs us to elevate ourselves above our society and accept the Torah's definition of morality. When the Torah says that theft is forbidden, this is not because society has determined that theft is forbidden, but because G-d is telling us so. Hence, it is forbidden to steal even in situations that society would not necessarily consider it theft, such as pirating software from large corporations. Additionally, when the Torah tells us that there is a Mitzvah to eradicate Amalek (evil) from the face of the earth (Shemos 17:14-16, and Devarim 25:17-19), as difficult as it is for us to swallow this, we must realize that this is the moral thing to do. This means, that when a Jewish doctor was summoned to save little Adolf Shicklegruber's life when he was an infant (later known as Adolf Hitler), rather than save his life, he should have smothered him to death (assuming that he knew that he is from Amalek). Of course, everyone there would have been horrified—but can you imagine how much less the world would have suffered had he realized that there is a divine code of morality that is higher than his own understanding and society's definition of what is moral and immoral! Similarly, when we find the concept of slavery in the Torah, while we certainly may and should question and try to understand, it must be with the realization that our Torah is actually the only code of morals that we have that we can be certain is correct (based on our beliefs), and we must accept the Torah whether it fits into our own preconception of what is moral and what is not.

Question 2: Did Jews own Slaves?
It is true that some Jews in the Southern U.S. before the Civil War did own slaves (alas), and there were intense antebellum debates on the subject; for example, Rabbi Morris Raphall of Congregation B'nai Jeshurun in New York, preached a sermon in 1861 defending slavery, while David Einhorn of Baltimore, a committed abolitionist, was forced to flee town. Additionally, recent research [FABER, ELI : Jews, Slaves, and the Slave Trade: Setting the Record Straight. ; New York University Press, (1998)].suggests that Jews in the Caribbean held slaves in numbers approximately similar to non-Jews of equivalent socio-economic strata. However, Jewish Law prohibts treating a slave like chattel and abusing him or her.

A good site with information on Jewish participation in the Civil War is http://www.jewish-history.com/civilwar.htm


The FAQ is a collection of documents that is an attempt to answer questions that are continually asked on the soc.culture.jewish family of newsgroups. It was written by cooperating laypeople from the various Judaic movements. You should not make any assumption as to accuracy and/or authoritativeness of the answers provided herein. In all cases, it is always best to consult a competent authority--your local rabbi is a good place to start.


Hopefully, the FAQ will provide the answer to your questions. If it doesn't, please drop Email to questions@scjfaq.org. The FAQ maintainer will endeavor to direct your query to an appropriate individual that can answer it. If you would like to be part of the group to which the maintainer directs questions, please drop a note to the FAQ maintainer at maintainer@scjfaq.org.

From My Jewish Learning

Biblical Slavery

Deuteronomy's legal treatment of slavery is more humane than the parallel laws in Exodus, and more practical than those in Leviticus.

By Benjamin Scolnic

In modern times, the word "slavery" means only one thing:  the ownership of one human being by another.  In the biblical world, there were two types of slavery; one was this permanent, outright ownership (of foreign captives, for example).  But the type of "slavery" to which most biblical law applies is really a type of indentured servitude, whereby an Israelite is for a time a "slave" to another Israelite, usually because he has become impoverished and has no other option. An Israelite him- or herself could choose permanent slavery after a period of indentured servitude, though this was discouraged.  An Israelite, in biblical law, is guaranteed certain rights both while a slave and upon manumission.
While rabbinic tradition harmonizes the differences between the various biblical laws on slavery, the author of this article views them independently, in conversation with each other, demonstrating biblical Israel's ongoing struggle with the plight of the poor. The following article is excerpted with permission from Conservative Judaism, volume 51, no. 3, Spring 1999.
 

Exodus on Slavery

"When you acquire a Hebrew slave, he shall serve six years; in the seventh year he shall go free, without payment. If he came single, he shall leave single; if he had a wife, his wife shall leave with him. If his master gave him a wife, and she has borne him children, the wife and her children shall belong to the master, and he shall leave alone.

"But if the slave declares, 'I love my master, and my wife and children: I do not wish to go free,' his master shall take him before God. He shall be brought to the door or the doorpost, and his master shall pierce his ear with an awl; and he shall then remain his slave for life.

"When a man sells his daughter as a slave, she shall not be freed as male slaves are. If she proves to be displeasing to her master, who designated her for himself, he must let her be redeemed; he shall not have the right to sell her to outsiders, since he broke faith with her.

"And if he designated her for his son, he shall deal with her as is the practice with free maidens. If he marries another, he must not withhold from this one her food, her clothing, or her conjugal rights. If he fails her in these three ways, she shall go free, without payment.

"When a man strikes his slave, male or female, with a rod, and he dies there and then, he must be avenged. But if he survives a day or two, he is not to be avenged, since he is the other's property." (Exodus 21:2-11, 20-21).

Deuteronomy: A More Humane Version

Compare this so the parallel text in Deuteronomy:

"If a fellow Hebrew, man or woman, is sold to you, he shall serve you six years, and in the seventh year you shall set him free. When you set him free, do not let him go empty-handed: Furnish him out of the flock, threshing floor, and vat, with which the Lord your God has blessed you. Bear in mind that you were slaves in the land of Egypt and the Lord your God redeemed you; therefore I enjoin this commandment upon you today.

"But should he say to you, 'I do not want to leave you' for he loves you and your household and is happy with you--you shall take an awl and put it through his ear into the door, and he shall become your slave in perpetuity. When you do set him free, do not feel aggrieved; for in the six years he has given you double the service of a hired man. Moreover, the LORD and your God will bless you in all you do." (Deuteronomy 15:12-18)

The later, Deuteronomic text is more humane than that of Exodus; this is moral progress. I would now like to take this discussion a step farther. To the texts concerning slavery in Exodus and Deuteronomy, I will now add the laws of manumission in Leviticus 25:39-55.

Leviticus Goes Further

"If your kinsman under you continues in straits (lit. if your brother becomes poor) and must give himself over to you, do not subject him to the treatment of a slave. He shall remain with you as a hired or bound laborer; he shall serve with you only until the jubilee year. Then he and his children with him shall be free of your authority; he shall go back to his family and return to his ancestral holding. For they are My servants, whom I freed from the land of Egypt; they may not give themselves over into servitude. You shall not rule over him ruthlessly; you shall fear your God."

"If your brother becomes poor" is the crucial clause. Even in early Israelite tribal society, "brother" was not only the son of your parent ("Am I my brother's keeper?" Genesis 4:8-9) but also a kinsman (Genesis 13:8; 14:14; 29:12 etc.). Just as an Israelite was obligated to protect, redeem, and avenge his brother, he also had these obligations to a kinsman (Exodus 2:11; Judges 14:3; Isaiah 65:20).

No Such Thing as an Israelite Slave

Here in Leviticus 25, however, the term "brother" means all Israelites. This is a breakthrough of earthshaking proportions. I am my brother's keeper and all Israelites are my brothers. If one of them falls into destitution, I must do everything I can to raise him out of his desperate straits.

No Israelite may become a slave. All Israelites are servants of God. God took the people out of the House of Bondage in Egypt to be free, not to be slaves. Just as the earth is the Lord's and is not ours to possess, so all Israelites belong to God and may not be possessed by other human beings, not by other Israelites and especially not by non-Israelites.

Leviticus is very clear: There is no such thing as an Israelite slave.

Why These Differences?

Deuteronomy, it would seem, is more humane than Exodus but less humane than Leviticus. Deuteronomy, for instance, states that the owner should give provisions to the freed servant, whereas Exodus does not have anything about this. In Deuteronomy, however, there is such a thing as the permanent bondage of an Israelite. Deuteronomy does not seem to have the same anti-slavery ideal as Leviticus.

This is not the moral trajectory that we would prefer. We would rather have Deuteronomy, the later text, as the more abolitionist text.

[Biblical scholar] Sara Japhet shares our concern [in an article in Scripta Hierosolymitana Studies in Bible] that Deuteronomy seems to be a step backwards from Leviticus. She wonders "...what might have prompted Deuteronomy, with its emphasized humane tendencies, to retain permanent bondage." Japhet explains that Deuteronomy is more realistic about life and society, that it takes "into account the exigencies of real life."

[Another scholar] Jeffrey Tigay. makes the crucial point that while Exodus and Deuteronomy require the manumission of servants after six years of service, Leviticus only requires the release of slaves in the Jubilee, the 50th year. Why would Leviticus not have the system of seven-year cycles?

Leviticus seems to care less about the individual than the family. At the end of the 50 years, the family would go free. The descendants of the individual would benefit and would regain their property. Leviticus is concerned that the clan's land should be returned to the clan. This is why a kinsman of the man in debt is allowed to buy the land earlier than the Jubilee.

From Tribal to National

In these texts, we see the move from tribal to national consciousness. The Book of the Covenant in Exodus 21-23 reflects a tribal society. Leviticus is still concerned about the family. By the time of Deuteronomy, the nation-state has replaced the family/clan/tribe as the key entity.

To review the outline of Israelite history: David and Solomon changed the tribal inheritances into federal districts, the northern tribes split into a second kingdom, many from those northern tribes were transplanted to Assyria. What was left, at least according to biblical history, was the kingdom of Judah.

What we need to understand in this context is that these events created a profound change that is reflected in the laws of Deuteronomy. This text asks: "Now that all Israelites are responsible for one another, now that we have seen our co-religionists and co-Israelites taken off to a foreign land, how will we respond? How will we keep the nation and the people intact and alive? How do we deal with the issue of slavery?"

Leviticus seems to be more humane than Deuteronomy, but in fact it is not. Following Tigay, Deuteronomy is the more humane text. The main issue is not status but time. Fifty years, to emphasize the obvious, is a very long time. If one becomes a slave at the beginning of the cycle as an adult, he would be a slave for the rest of his life. Six years as a hired laborer is manageable; 49 years is not.

Returning to Japhet's appeal to Deuteronomy's sense of reality, I will refer to the release of all slaves in 597. There was a brief emancipation of all slaves in this time of crisis. The Babylonians were at the gates. The slaves were released, apparently to help fight off the enemy. As soon as the crisis was over, the slaves were enslaved again. Jeremiah deplored these developments (Jeremiah 34).

This incident reflects the reality of slavery in the ancient world. Given this reality, given the human propensity to indebtedness, Leviticus looks like an impossible dream. Deuteronomy humanizes the Covenant Code (in Exodus) and works for significant reforms given the realities of its time.

Leviticus says that there is no such thing as an Israelite slave. Deuteronomy understands that there will be slaves and they must be treated well until they will be released. Combining the laws of the Covenant Code with the antipathy for the enslavement of an Israelite in Leviticus, Deuteronomy forged a compromise that was workable for its time.



Benjamin Edidin Scolnic is the rabbi of Temple Beth Sholom in Hamden, Conn. He holds a Ph.D. in Bible from the Jewish Theological Seminary and is the editor-in-chief of Conservative Judaism magazine.?

From Wikipedia
Jews and the Slave Trade

Like their Christian and Muslim neighbors, the Jewish people historically owned and traded in slaves. In the middle ages, Jews were minimally involved in slave trade.[1] During the 1490s, trade with the New World began to open up. At the same time, the monarchies of Spain and Portugal expelled all of their Jewish subjects. Several scholarly works have been published[2] to rebut the antisemitic canard of Jewish domination of the slave trade in Medieval Europe, Africa, and/or the Americas,[3]

 HYPERLINK "http://en.wikipedia.org/wiki/Jews_and_the_slave_trade" \l "cite_note-4" [4]

 HYPERLINK "http://en.wikipedia.org/wiki/Jews_and_the_slave_trade" \l "cite_note-Finkelman-5" [5]

 HYPERLINK "http://en.wikipedia.org/wiki/Jews_and_the_slave_trade" \l "cite_note-refutations-6" [6]and that Jews had no major or continuing impact on the history of New World slavery.[5]

 HYPERLINK "http://en.wikipedia.org/wiki/Jews_and_the_slave_trade" \l "cite_note-refutations-6" [6]

 HYPERLINK "http://en.wikipedia.org/wiki/Jews_and_the_slave_trade" \l "cite_note-Davis_1984_89-7" [7]

 HYPERLINK "http://en.wikipedia.org/wiki/Jews_and_the_slave_trade" \l "cite_note-adl.org-8" [8] They possessed far fewer slaves than non-Jews in every British territory in North America and the Caribbean, and in no period did they play a leading role as financiers, shipowners, or factors in the transatlantic or Caribbean slave trades.[9]
It is currently known that American mainland colonial Jews played a merely proportionate role in the importation of slaves from Africa and a marginal role as slave sellers, although their involvement in the Brazilian and Caribbean trade is believed to be considerably more significant.[10]Jason H. Silverman, a historian of slavery, describes the part of Jews in slave trading in the southern United states as "minuscule", and writes that the historical rise and fall of slavery in the United States would not have been affected at all had there been no Jews living in the American South.[11] Jews accounted for 1.25% of all Southern slave owners, and were not significantly different from other slave owners in their treatment of slaves.[11]
Middle Ages
In the middle ages Jews were minimally involved in slave trade.[1] Christian leaders, including Pope Gregory the Great (served 590-604), objected to Jewish ownership of Christian slaves, due to concerns about conversion to Judaism and the Talmudic mandate to circumcise slaves.[12] The first prohibition of Jews owning Christian slaves was made by Constantine I in the 4th century. The Third Council of Orléans in 538 repeated the prohibition for Gaul. The prohibition was repeated by subsequent councils - Fourth Council of Orléans (541), Paris (633), Fourth Council of Toledo (633), the Synod of Szabolcs (1092) extended the prohibition to Hungary, Ghent (1112), Narbonne (1227), Béziers (1246). It was part of Saint Benedict's rule that Christian slaves were not to serve Jews.[13]
Despite the prohibition Jewish participation in slave trading during the Middle Ages existed to some extent. Jews were the chief traders in the segment of Christian slaves at some epochs[14] and played a significant role in the slave trade in some regions.[15] According to other sources, Medieval Christians greatly exaggerated the supposed Jewish control over trade and finance, and became obsessed with alleged Jewish plots to enslave, convert, or sell non-Jews. Most European Jews lived in poor communities on the margins of Christian society; they continued to suffer most of the legal disabilities associated with slavery. [16] Jews participated in routes that had been created by Christians or Muslims but rarely created new trading routes.[15]
During the Middle Ages, Jews acted as slave-traders in Slavonia[17] North Africa,[14] Baltic States,[18] Central and Eastern Europe,[15] Spain and Portugal,[14]

 HYPERLINK "http://en.wikipedia.org/wiki/Jews_and_the_slave_trade" \l "cite_note-Drescher.2C_p_107-15" [15] and Mallorca[19] The most significant Jewish involvement in the slave-trade was in Spain and Portugal during the 10th to 15th centuries.[14] [15]
Jewish participation in the slave trade was recorded as beginning in the 5th century, when Pope Gelasius permitted Jews to introduce slaves from Gaul into Italy, on the condition that they were non-Christian.[20] In the 8th century, Charlemagne (ƒ 768-814) explicitly allowed Jews to act as intermediaries in the slave trade.[21] In the 10th century, Spanish Jews traded in Slavonian slaves, whom the Caliphs of Andalusia purchased to form their bodyguards.[21] In Bohemia, Jews purchased these Slavonian slaves for exportation to Spain and the west of Europe.[21] William the Conqueror brought Jewish slave-traders with him from Rouen to England in 1066.[22] At Marseilles in the 13th century, there were two Jewish slave-traders, as opposed to seven Christians.[23]
Middle Ages historical records from the 9th century describes two routes by which Jewish slave-dealers carried slaves from West to East and from East to West.[20] According to Abraham ibn Yakub, Byzantine Jewish merchants bought Slavsfrom Prague to be sold as slaves. Louis The Fair granted charters to Jews visiting his kingdom, permitting them to trade in slaves, provided the latter had not been baptized. Agobard claimed that Jews did not abide by the agreement and kept Christians as slaves, citing the instance of a Christian refugee from Cordova who declared that his co-religionists were frequently sold, as he had been, to the Moors.[24] Similarly, the Jews of Verdun, around the year 949, purchased slaves in their neighborhood and sold them in Spain.[25]
Latin America and the Caribbean
Jews participated in the European colonization of the Americas, and owned slaves in Latin America and the Caribbean, most notably in Brazil and Suriname, but also in Barbados and Jamaica.[26]

 HYPERLINK "http://en.wikipedia.org/wiki/Jews_and_the_slave_trade" \l "cite_note-27" [27]

 HYPERLINK "http://en.wikipedia.org/wiki/Jews_and_the_slave_trade" \l "cite_note-28" [28] Especially in Suriname, Jews owned many large plantations.[29] Many of the ethnic Jews in the New World, particularly in Brazil, were "New Christians" or "Conversos", some of which continued to practice Judaism, so the distinction between Jewish and non-Jewish slave owners is a difficult distinction for scholars to make.[citation needed]
Mediterranean slave trade
In the 17th century, Jews were treated more tolerantly by the Muslim states of North Africa than in Christian Britain and Spain, and consequently many lived in or had close business contacts with Barbary. The Jews of Algiers allegedly were frequent purchasers of Christian slaves from Barbary corsairs.[30] Meanwhile, Jewish brokers in Livorno, Italy were instrumental in arranging the ransom of Christian slaves from Algiers to their home countries and freedom. Although one slave accused Livorno's Jewish brokers of holding the ransom until the captives died, this allegation is uncorroborated, and other reports indicate Jews as being very active in assisting the release of English Christian captives.[31] In 1637, an exceptionally poor year for ransoming captives, the few slaves freed were ransomed largely by Jewish factors in Algiers working with Henry Draper.[32]
Atlantic slave trade
The Atlantic slave trade transferred African slaves from Africa to colonies in the New World. Much of the slave trade followed a triangular route: slaves were transported from Africa to the Caribbean, sugar from there to North America or Europe, and manufactured goods from there to Africa. Jewish participation in the Atlantic slave trade arose as the result of a confluence of two historical events: the expulsion of Jews from Spain and Portugal, and the discovery of the New World.[33]
After Spain and Portugal expelled many of their Jewish residents in the 1490s, many Jews from Spain and Portugal migrated to the Americas and to Holland, among other destinations, where they formed an important "network of trading families" that enabled them to transfer assets and information that contributed to the emerging South Atlantic economy.[34]

 HYPERLINK "http://en.wikipedia.org/wiki/Jews_and_the_slave_trade" \l "cite_note-35" [35] The only places where Jews really came close to dominating a New World plantation system were the Dutch colonies of Curaçao andSuriname. But the Dutch territories were small, and their importance was short-lived. By the time the slave trade and European sugar-growing reached its peak in the 18th century, Jewish participation was dwarfed by the enterprise of British and French planters who did not allow Jews among their number. During the 19th century, some Jews owned some cotton plantations in the southern United States but not in meaningful numbers.[34]
Jewish participation in the Atlantic slave trade increased through the 17th century because Spain and Portugal maintained a dominant role in the Atlantic trade. Jewish participation in the trade peaked in the early 18th century, but started to decline after the Peace of Utrecht in 1713 when England obtained the right to sell slaves in Spanish colonies, and England and France started to compete with Spain and Portugal.[36]
Jews and descendants of Jews converted to Christianity participated in the slave trade on both sides of the Atlantic, in Holland, Spain, and Portugal on the eastern side, and in Brazil, Caribbean, and North America on the west side.[37] However other than a momentary involvement in Brazil and a more durable one in the Caribbean, Jewish participation was minimal.[38]
Brazil
The role of Jewish converts to Christianity (New Christians) and of Jewish traders was momentarily significant in Brazil[39] and the Christian inhabitants of Brazil were envious because the Jews owned some of the best plantations in the river valley ofPernambuco, and some Jews were among the leading slave traders in the colony.[40] Some Jews from Brazil migrated to Rhode Island in the American colonies, and played a significant but non dominant role in the 18th-century slave trade of that colony; this sector accounted for only a very tiny portion of the total human exports from Africa.[41]
Caribbean and Suriname
The New World location where the Jews played the largest role in the slave-trade was in the Caribbean and Suriname, most notably in possessions of Holland, that were serviced by the Dutch West India Company.[39] The slave trade was one of the most important occupations of Jews living in Suriname and the Caribbean.[42] The Jews of Suriname were the largest slave-holders in the region.[43]
The only places where Jews came close to dominating the New World plantation systems were Curaçao and Suriname.[44] Slave auctions in the Dutch colonies were postponed if they fell on a Jewish holiday.[45] Jewish merchants in the Dutch colonies acted as middlemen, buying slaves from the Dutch West India Company, and reselling them to plantation owners.[46] The majority of buyers at slave auctions in the Brazil and the Dutch colonies were Jews.[47] Jews allegedly played a "major role" in the slave trade in Barbados[45]

 HYPERLINK "http://en.wikipedia.org/wiki/Jews_and_the_slave_trade" \l "cite_note-48" [48] and Jamaica,[45] and Jewish plantation owners in Suriname helped suppress several slave revolts between 1690 to 1722.[43]
Curaçao
In Curaçao, Jews were involved in trading slaves, although at a far lesser extent compared to the Protestants of the island.[49] Jews imported fewer than 1,000 slaves to Curaçao between 1686 and 1710, after which the slave trade diminished.[45]

 HYPERLINK "http://en.wikipedia.org/wiki/Jews_and_the_slave_trade" \l "cite_note-50" [50] Between 1630 and 1770, Jewish merchants settled or handled a "considerable portion" of the eighty-five thousand slaves who landed in Curaçao, about one-sixth of the total Dutch slave trade.[51]
North American colonies
The Jewish role in the American slave trade was minimal.[52] According to Bertram Korn, there were Jewish owners of plantations, but altogether they constituted only a tiny proportion of the industry.[53] In 1830 there were only four Jews among the 11,000 Southerners who owned fifty or more slaves.[54]
Of all the shipping ports in Colonial America, only in Newport, Rhode Island did Jewish merchants play a significant part in the slave-trade.[55]
A table of the commissions of brokers in Charleston, South Carolina, shows that one Jewish brokerage accounted for 4% of the commissions. According to Bertram Korn, Jews accounted for 4 of the 44 slave-brokers in Charleston, three of 70 in Richmond, and 1 of 12 in Memphis.[56]
Notable Slave Traders
The most dominant Jewish slave traders on the American continent included Isaac Da Costa of Charleston in the 1750s, David Franks of Philadelphia in the 1760s, and Aaron Lopez of Newport in the late 1760s and early 1770s.[45] [57] According to historian Eli Faber, the ventures of Aaron Lopez in the slave trade were "infinitesimal" compared to other British slaving expeditions of the time. [58]
Assessing the extent of Jewish involvement in the Atlantic slave trade
Historian Seymour Drescher emphasized the problems of determining whether or not slave-traders were Jewish. He concludes that New Christian merchants managed to gain control of a sizeable share of all segments of the Portuguese Atlantic slave trade during the Iberian-dominated phase of the Atlantic system. Due to forcible conversions of Jews to Christianity many New Christians continued to practice Judaism in secret, meaning it is impossible for historians to determine what portion of these slave traders were Jewish, because to do so would require the historian to choose one of several definitions of "Jewish".[61]
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Early assessments
Historian Heinrich Graetz, in History of the Jews (published 1853-1875) was the first historian to document Jewish participation in the slave trade, although he limits his scope to Europe, and does not address the Atlantic slave trade.[63] In 1960, Arnold Wiznitzer[who?], published Jews in colonial Brazil, in which he wrote that Jews dominated the slave trade within Brazil in the mid-17th century, buying up slaves at the West India Company's auctions.[64] [65]Wiznitzer's statement was subsequently quoted in antisemitic literature, but sometimes taken out of context so it seemed to apply to the entire Atlantic slave trade.[66]
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In 1983, Rabbi Marc Lee Raphael, professor of Jewish history,[67] and later Chair of the Department of Religious Studies at the College of William & Mary,[68] wrote Jews and Judaism in the United States: a documentary history, which discusses Jews in the Atlantic slave trade and asserted that in "Curacau [sic] in the seventeenth century, as well as in the British colonies of Barbados and Jamaica in the eighteenth century, Jewish merchants played a major role in the slave trade. In fact, in all the American colonies, whether French (Martinique), British, or Dutch, Jewish merchants frequently dominated. This was no less true on the North American mainland, where during the eighteenth century Jews participated in the 'triangular trade' that brought slaves from Africa to the West Indies and there exchanged them for molasses, which in turn was taken to New England and converted into rum for sale in Africa."[69] In a later work,The Columbia History of Jews and Judaism in America (2008), Raphael retracted this claim of Jewish dominance, stating that "subsequent extensive research demonstrated that this was not the case", and instead called the role of mainland colonial Jews "minute".[10]
The Secret Relationship Between Blacks and Jews
In 1991, the Nation of Islam (NOI) published The Secret relationship between Blacks and Jews, which alleged that Jews had dominated the Atlantic slave trade.[70] Volume 1 of the book claims Jews played a major role in the Atlantic slave trade, and profited from slavery.[71] The book was heavily criticized for being antisemitic, and for failing to provide any objective analysis of the role of Jews in the slave trade. Common criticisms included the fact that the book used selective quotes, made "crude use of statistics",[34] and was purposefully trying to exaggerate the role of Jews.[72] The Anti-Defamation League (ADL) criticized the NOI and the book.[8] Henry Louis Gates Jr criticized the book's intention and scholarship.[73]
Historian Ralph A. Austen, while confirming that some Jews were on the side of the slavers in the Atlantic economy, heavily criticized the book and said that although the book may seem fairly accurate, it is an antisemitic book, whose "distortions are produced almost entirely by selective citation rather than explicit falsehood.... more frequently there are innuendos imbedded in the accounts of Jewish involvement in the slave trade",[74] and "[w]hile we should not ignore the anti-Semitism of The Secret Relationship..., we must recognize the legitimacy of the stated aim of examining fully and directly even the most uncomfortable elements in our [Black and Jewish] common past".[75] He said that before the publication of The Secret Relationship, some scholars, including himself, were reluctant to discuss Jewish involvement in slavery because of fear of damaging the "shared liberal agenda" of Jews and Blacks.[76] According to Austen, the notion that Jews have always fought against slavery of oppressed peoples, is a benign myth,[77] and he points out that Jewish participation in the slave trade calls into question the image of Jews as victims in medieval-to-modern world history.[78]
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According to Elizabeth Potter,[who?] The Secret Relationship ignores facts that show that Jews behaved no differently from a moral point of view than anyone else in their era regarding the slave trade.[80]
Later assessments
The publication of The Secret Relationship spurred detailed research into the participation of Jews in the Atlantic slave trade, resulting in the publication of the following works, most of which were published specifically to refute the thesis of The Secret Relationship:

· 1992 - Harold Brackman, Jew on the brain: A public refutation of the Nation of Islam's The Secret relationship between Blacks and Jews
· 1992 - David Brion Davis, "Jews in the Slave Trade", in Culturefront (Fall 1 992) pp 42–45

· 1993 - Seymour Drescher, "The Role of Jews in the Atlantic Slave Trade", Immigrants and Minorities, 12 (1993), pp 113–25

· 1993 - Marc Caplan, Jew-Hatred As History: An Analysis of the Nation of Islam's "The Secret Relationship" (published by the Anti Defamation League)

· 1998 - Eli Faber, Jews, Slaves, and the Slave Trade: Setting the Record Straight, New York University Press

· 1999 - Saul S. Friedman, Jews and the American Slave Trade, Transaction

Most post-1991 scholars that analysed the role of Jews in the overall Atlantic slave trade concluded that it was "minimal", and only identified certain regions (such as Brazil and the Caribbean) where the participation was "significant".[81] Wim Klooster wrote: "In no period did Jews play a leading role as financiers, shipowners, or factors in the transatlantic or Caribbean slave trades. They possessed far fewer slaves than non-Jews in every British territory in North America and the Caribbean. Even when Jews in a handful of places owned slaves in proportions slightly above their representation among a town's families, such cases do not come close to corroborating the assertions of The Secret Relationship".[9]
David Brion Davis wrote that "Jews had no major or continuing impact on the history of New World slavery."[82] Jacob R. Marcus wrote that Jewish participation in the American Colonies was "minimal" and inconsistent.[83] Bertram Korn wrote "all of the Jewish slavetraders in all of the Southern cities and towns combined did not buy and sell as many slaves as did the firm of Franklin and Armfield, the largest Negro traders in the South."[84]
According to a review in The Journal of American History of both Jews, Slaves, and the Slave Trade: Setting the Record Straight and Jews and the American Slave Trade: "Faber acknowledges the few merchants of Jewish background locally prominent in slaving during the second half of the eighteenth century but otherwise confirms the small-to-minuscule size of colonial Jewish communities of any sort and shows them engaged in slaving and slave holding only to degrees indistinguishable from those of their English competitors."[85]
According to Seymour Drescher, Jews participated in the Atlantic slave trade, particularly in Brazil and Suriname,[86] however in no period did Jews play a leading role as financiers, shipowners, or factors in the transatlantic or Caribbean slave trades.[9] He said that Jews rarely established new slave-trading routes, but rather worked in conjunction with a Christian partner, on trade routes that had been established by Christians and endorsed by Christian leaders of nations.[87]

 HYPERLINK "http://en.wikipedia.org/wiki/Jews_and_the_slave_trade" \l "cite_note-88" [88] In 1995 the American Historical Association (AHA) issued a statement, together with Drescher, condemning "any statement alleging that Jews played a disproportionate role in the Atlantic slave trade".[89]
Allegations that Jews had a major contribution to Atlantic slave trade were denied by David Brion Davis, who argued that Jews had no major or continuing impact on the history of New World slavery.[7] These charges were widely refuted by other scholars, as well.[5]
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 HYPERLINK "http://en.wikipedia.org/wiki/Jews_and_the_slave_trade" \l "cite_note-adl.org-8" [8] While acknowledging Jewish participation in slavery, scholars reject allegations that Jews dominated the slave trade in Medieval Europe, Africa, and/or the Americas.[5]
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According to a review in The Journal of American History of Jews, Slaves, and the Slave Trade: Setting the Record Straight (Faber) and Jews and the American Slave Trade (Friedman):

Eli Faber takes a quantitative approach to Jews, Slaves, and the Slave Trade in Britain's Atlantic empire, starting with the arrival of Sephardic Jews in the London resettlement of the 1650s, calculating their participation in the trading companies of the late seventeenth century, and then using a solid range of standard quantitative sources (Naval Office shipping lists, censuses, tax records, and so on) to assess the prominence in slaving and slave owning of merchants and planters identifiable as Jewish in Barbados, Jamaica, New York, Newport, Philadelphia, Charleston, and all other smaller English colonial ports. He follows this strategy in the Caribbean through the 1820s; his North American coverage effectively terminates in 1775. Faber acknowledges the few merchants of Jewish background locally prominent in slaving during the second half of the eighteenth century but otherwise confirms the small-to-minuscule size of colonial Jewish communities of any sort and shows them engaged in slaving and slave holding only to degrees indistinguishable from those of their English competitors.[90]
Jewish slave ownership in the southern United States
Slavery historian Jason H. Silverman describes the part of Jews in slave trading in the southern United states as "minuscule", and wrote that the historical rise and fall of slavery in the United States would not have been affected at all had there been no Jews living in the south.[11] Jews accounted for only 1.25% of all Southern slave owners.[11]
Jewish slave ownership practices in the southern United States were governed by regional practices, rather than Judaic law.[11]
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 HYPERLINK "http://en.wikipedia.org/wiki/Jews_and_the_slave_trade" \l "cite_note-Reiss.2C_p_88-92" [92] Many southern Jews held the view that blacks were subhuman and were suited to slavery, which was the predominant view held by many of their non-Jewish southern neighbors.[93] Jews conformed to the prevailing patterns of slave ownership in the South, and were not significantly different from other slave owners in their treatment of slaves.[11] Wealthy Jewish families in the American South generally preferred employing white servants rather than owning slaves.[92] Jewish slave owners included Aaron Lopez, Francis Salvador, Judah Touro, and Haym Salomon.[94]
Jewish slave owners were found mostly in business or domestic settings, rather than on plantations, so most of the slave ownership was in an urban context - running a business or as domestic servants.[91]

 HYPERLINK "http://en.wikipedia.org/wiki/Jews_and_the_slave_trade" \l "cite_note-Reiss.2C_p_88-92" [92] Jewish slave owners freed their black slaves at about the same rate as non-Jewish slave owners.[11] Jewish slave owners sometimes bequeathed slaves to their children in their wills.[11]
Abolition debate
A significant number of Jews gave their energies to the antislavery movement.[95] Many 19th century Jews, such as Adolphe Crémieux, participated in the moral outcry against slavery. In 1849, Crémieux announced the abolition of slavery throughout the French possessions.[96]
In England there were Jewish members of the abolition groups. Granville Sharp and Wilberforce, in his "A Letter on the Abolition of the Slave Trade," employed Jewish teachings as arguments against slavery. Rabbi G. Gottheil of Manchester, and Dr. L. Philippson of Bonn and Magdeburg, forcibly combated the view announced by Southern sympathizers, that Judaism supports slavery. Rabbi M. Mielziner's anti-slavery work "Die Verhältnisse der Sklaverei bei den Alten Hebräern", published in 1859, was translated and published in the United States.[96] Similarly, in Germany, Berthold Auerbach in his fictional work "Das Landhausam Rhein" aroused public opinion against slavery and the slave trade, and Heinrich Heine also spoke against slavery.[96] Immigrant Jews were among abolitionist John Brown's band of antislavery fighters in Kansas, including Theodore Wiener (from Poland); Jacob Benjamin (from Bohemia), and August Bondi (1833-1907) from Vienna.[97]
A Jewish woman Ernestine Rose was called “queen of the platforms” in the 19th century because of her speeches in favor of abolition.[98] Her lectures were met with controversy. When she was in the South to speak out against slavery, one slaveholder told her he would have "tarred and feathered her if she had been a man". When, in 1855, she was invited to deliver an anti-slavery lecture in Bangor, Maine, a local newspaper called her "a female Atheist... a thousand times below a prostitute." When Rose responded to the slur in a letter to the competing paper, she sparked off a town feud that created such publicity that, by the time she arrived, everyone in town was eager to hear her. Her most ill-received lecture was likely in Charleston, West Virginia, where her lecture on the evils of slavery was met with such vehement opposition and outrage that she was forced to exercise considerable influence to even get out of the city safely.[99]
In the civil-war era, prominent Jewish religious leaders in the United States engaged in public debates about slavery.[100] Generally, rabbis from the Southern states supported slavery, and those from the North opposed slavery.[101]
The most notable debate[102] was between Rabbi Morris Jacob Raphall, who defended slavery as it was practiced in the South because slavery was endorsed by the Bible, and rabbi David Einhorn who opposed its current form.[103] However, there were not many Jews in the South, and Jews accounted for only 1.25% of all Southern slave owners.[11]
In 1861, Raphall published his views in a treatise called "The Bible View of Slavery".[104] He wrote, "I am no friend to slavery in the abstract, and still less friendly to the practical working of slavery, But I stand here as a teacher in Israel; not to place before you my own feelings and opinions, but to propound to you the word of G-d, the Bible view of slavery." [105] Raphall, and other pro-slavery rabbis such as Isaac Leeser and J. M. Michelbacher (both of Virginia), used the Tanakh (Jewish Bible) to support their arguments.[106]
Abolitionist rabbis, including Einhorn and Michael Heilprin, concerned that Raphall's position would be seen as the official policy of American Judaism, vigorously refuted his arguments, and argued that slavery – as practiced in the South – was immoral and not endorsed by Judaism.[107]
Nathan Meyer Rothschild was known for his role in the abolition of the slave trade through his part-financing of the £20 million British government buyout of the plantation industry's slaves.[108] In 2009 it was claimed[clarification needed] that as part of banking dealings with a slave owner, Rothschild used slaves as collateral. The Rothschild bank denied the claims and said that Nathan Mayer Rothschild had been a prominent civil liberties campaigner with many like-minded associates and “against this background, these allegations appear inconsistent and misrepresent the ethos of the man and his business”.[109]
Modern times
In contemporary affairs, Jews and African-Americans have cooperated in the Civil Rights movement, motivated partially by the common background of slavery, particularly the story of the Jewish enslavement in Egypt, as told in the Biblical story of the Book of Exodus, which many blacks identified with.[110] Seymour Siegel suggests that the historic struggle against prejudice faced by Jews led to a natural sympathy for any people confronting discrimination. Joachim Prinz, president of the American Jewish Congress, stated the following when he spoke from the podium at the Lincoln Memorial during the famous March on Washington on August 28, 1963: "As Jews we bring to this great demonstration, in which thousands of us proudly participate, a twofold experience—one of the spirit and one of our history... From our Jewish historic experience of three and a half thousand years we say: Our ancient history began with slavery and the yearning for freedom. During the Middle Ages my people lived for a thousand years in the ghettos of Europe... It is for these reasons that it is not merely sympathy and compassion for the black people of America that motivates us. It is, above all and beyond all such sympathies and emotions, a sense of complete identification and solidarity born of our own painful historic experience."[111]
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