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Theodor Herzl
How did Herzl change Judaism?
At what point did Herzl recognize his calling?
Why did we have a leader like Herzls?
1. Vision for homeland
2. Political plan of action
3. Defines modern nation
Theodore Herzl
Theodor Herzl (Hebrew: תאודור הרצל‎, Hungarian: Herzl Tivadar; May 2, 1860 – July 3, 1904), born Benjamin Ze’ev Herzl (Hebrew: בִּנְיָמִין זְאֵב הֵרצְל‎, also known as חוֹזֵה הַמְדִינָה, Hozeh HaMedinah, lit. "Visionary of the State") was an Ashkenazi Jewish Austro-Hungarian journalist and the father of modern political Zionism and in effect the State of Israel.

Early life
He was born in Pest, Hungary, to an Ashkenazi Jewish family originally from Zimony (today Zemun, Serbia), which was then part of Austria-Hungary. He was second child of Jeanette and Jakob Herzl, who were German-speaking, assimilated Jews. A precocious, moody daydreamer, he aspired to follow the footsteps of Ferdinand de Lesseps, builder of the Suez Canal. He did not succeed in the sciences, and he developed a growing enthusiasm for poetry and the humanities. This passion would later develop into a successful career in journalism and a less celebrated pursuit of play-writing.[1]
Herzl had minimal interest in religious Judaism as a child, consistent with his parents’ lax adherence to the Jewish tradition. His mother relied more on German humanist Kultur than Jewish ethics. Instead of a Bar Mitzvah, Herzl's thirteenth birthday was advertised as a "confirmation". He grew up as a "thoroughly emancipated, antitraditional, secular, would-be German boy" who dismissed all religion, and spoke of Judaism with "mocking cynicism." He exhibited a secularist disdain toward religion, which he saw as uncivilized. Even after becoming interested in The Jewish question, Herzl's writing retained traces of Jewish self-contempt, according to Elon.[2]
In 1878, after the death of his sister, Pauline, Herzl's family moved to Vienna, Austria-Hungary. There, Herzl studied law.

As a young law student, Herzl became a member of the German nationalist Burschenschaft (fraternity) Albia, which had the motto Ehre, Freiheit, Vaterland ("Honor, Freedom, Fatherland"). He later resigned in protest of the organisation's anti-Semitism.

After a brief legal career in Vienna and Salzburg,[3] he devoted himself to journalism and literature, working as a correspondent for the Neue Freie Presse in Paris, occasionally making special trips to London and Constantinople. Later on, he became literary editor of Neue Freie Presse, and wrote several comedies and dramas for the Viennese stage. His early work did not focus on Jewish life. It was of the feuilleton order, descriptive rather than political.

 Zionist leader
As the Paris correspondent for Neue Freie Presse, Herzl followed the Dreyfus Affair, a notorious anti-Semitic incident in France in which a French Jewish army captain was falsely convicted of spying for Germany. He witnessed mass rallies in Paris following the Dreyfus trial where many chanted "Death to the Jews!" Herzl came to reject his early ideas regarding Jewish emancipation and assimilation, and to believe that the Jews must remove themselves from Europe and create their own state.[4] There is, however, some debate on the extent of which Herzl was really influenced by the Dreyfus Affair. Indeed, some claim, such as Kornberg, that this is a myth that Herzl did not feel necessary to deflate, and that he also believed that Dreyfus was guilty.[5]
June, 1895, he wrote in his diary: "In Paris, as I have said, I achieved a freer attitude toward anti-Semitism... Above all, I recognized the emptiness and futility of trying to 'combat' anti-Semitism." However, in recent decades historians have downplayed the influence of the Dreyfus Affair on Herzl, even terming it a myth. They have shown that, while upset by anti-Semitism evident in French society, he, like most contemporary observers, initially believed in Dreyfus's guilt and only claimed to have been inspired by the affair years later when it had become an international cause celebre. Rather, it was the rise to power of the anti-Semitic demagogue Karl Lueger in Vienna in 1895 that seems to have had a greater effect on Herzl, before the pro-Dreyfus campaign had fully emerged. It was at this time that he wrote his play "The New Ghetto", which shows the ambivalence and lack of real security and equality of emancipated, well-to-do Jews in Vienna. Around this time Herzl grew to believe that anti-Semitism could not be defeated or cured, only avoided, and that the only way to avoid it was the establishment of a Jewish state.[6]
Beginning in late 1895, Herzl wrote Der Judenstaat, (The Jewish State). It was published February, 1896 to immediate acclaim and controversy. In the book he outlines the reasons for the Jewish people, who so desire, to leave Europe, either for Argentina or for their historic homeland, Palestine, which he seems to prefer. The book and Herzl's ideas spread very rapidly throughout the Jewish world and attracted international attention. Supporters of existing Zionist movements such as the Hovevei Zion were immediately drawn to, and allied with, Herzl. Controversially, Herzl and his ideas are vilified by establishment Jewry who perceive his ideas both as threatening to their efforts at acceptance and integration in their resident countries and as rebellion against the will of God.

[MY NOTE: Recognize the conflicts between Zionism and 1. Religious concepts of the Moshiach and 2. Life in the diaspora]

In Der Judenstaat he writes:

	“
	The Jewish question persists wherever Jews live in appreciable numbers. Wherever it does not exist, it is brought in together with Jewish immigrants. We are naturally drawn into those places where we are not persecuted, and our appearance there gives rise to persecution. This is the case, and will inevitably be so, everywhere, even in highly civilised countries—see, for instance, France—so long as the Jewish question is not solved on the political level. The unfortunate Jews are now carrying the seeds of anti-Semitism into England; they have already introduced it into America.[7]
	”


Herzl begins to energetically promote his ideas, continually attracting supporters, Jewish and non-Jewish. Norman Rose writes that Herzl "mapped out for himself the role of martyr... as the Parnell of the Jews".[8]
March 10, 1896, Herzl is visited by Reverend William Hechler, the Anglican minister for the British Embassy. Hechler had read Herzl's Der Judenstaat. The meeting would be central to the eventual legitimization of Herzl and Zionism.,[9] Herzl later wrote in his diary "Next we came to the heart of the business. I said to him: (Theodor Herzl to Rev. William Hechler) I must put myself into direct and publicly known relations with a responsible or non responsible ruler – that is, with a minister of state or a prince. Then the Jews will believe in me and follow me. The most suitable personage would be the German Kaiser."[10] Hechler arranged an extended audience with Frederick I, Grand Duke of Baden, April, 1896. The Grand Duke was the uncle of Kaiser Wilhelm II of Germany. Through the efforts of Hechler and the Grand Duke, Herzl publicly met the Kaiser in 1898. The meeting significantly advanced Herzl's and Zionism legitimacy in Jewish and world opinion.[11]
May, 1896, the English translation of his Der Judenstaat (The Jewish State) appears in London. Herzl earlier had confessed to his friend Max Bodenheimer, that he "wrote what I had to say without knowing my predecessors, and it can be assumed that I would not have written it, (Der Judenstaat) had I been familiar with the literature".[12]
Constantinople, Turkey, June 15, 1896; Herzl sees an opportunity. With the assistance of Count Philip Michael Newleński, a sympathetic Polish émigré with political contacts in the Ottoman Court, Herzl attempted to meet the Sultan Abdulhamid II. Herzl wanted to present his solution to the Jewish State to the Sultan directly. He failed to obtain an audience with the Sultan. He did succeed in visiting a number of highly placed individuals, including the Grand Vizier who received him as a journalist representing the Neue Freie Presse. Herzl presented his proposal to the Grand Vizier that the Jews would pay the Turkish foreign debt, and attempt to help regulate Turkish finances, if they were given Palestine as a Jewish homeland under Turkish rule. Prior to leaving Constantinople, June 29, 1896, Nevlenski obtained for Herzl a symbolic medal of honor.[13] The medal was a public relations affirmation for Herzl, and the Jewish world, of the seriousness of the negotiations, the "Commander's Cross of the Order of the Medjidie".

Five years later, May 17, 1901, Herzl did meet with Sultan Abdulhamid II.[14] The Sultan refused Theodor Herzl's offers to consolidate the Ottoman debt in exchange for a charter allowing the Zionists access to Palestine.

Returning from Constantinople, Herzl traveled to London, to report back to the Maccabeans, a proto-Zionist group of established English Jewry led by Colonel Albert Goldsmid. November,1895, they had received him with curiosity, indifference and coldness. Israel Zangwill bitterly opposed Herzl. After Constantinople, Goldsmid agreed to support Herzl. In London's East End, a community of primarily Yiddish speaking recent Eastern European Jewish immigrants, Herzl addressed a mass rally of thousands, July 12, 1896. He was received with acclaim. They granted Herzl the mandate of leadership for Zionism. Within six months this mandate had been expanded throughout Zionist Jewry. The Zionist movement continued growing very rapidly.

In 1897, at considerable personal expense, he founded Die Welt of Vienna, Austria-Hungary and planned the First Zionist Congress in Basel, Switzerland. He was elected president (a position he held until his death in 1904), and in 1898 he began a series of diplomatic initiatives intended to build support for a Jewish country. He was received by the German emperor, Wilhelm II, on several occasions, one of them in Jerusalem, and attended The Hague Peace Conference, enjoying a warm reception by many other statesmen.

Herzl visited Jerusalem for the first time in October 1898.[15] Herzl deliberately coordinated his visit with that of Kaiser Wilhelm II to secure, what he thought had been prearranged with the aid of Rev. William Hechler, a public world power recognition of himself and Zionism.[16] Herzl and Kaiser Wilhelm first met publicly, October 29, at Mikveh Israel, near present day Holon, Israel. It was a brief but historic meeting.[9] He had a second formal, public audience with the emperor at the latter's tent camp on Street of the Prophets in Jerusalem, November 2, 1898.[11]

 HYPERLINK "http://en.wikipedia.org/wiki/Theodor_Herzl" \l "cite_note-16" [17]

 HYPERLINK "http://en.wikipedia.org/wiki/Theodor_Herzl" \l "cite_note-17" [18]
In 1902–03 Herzl was invited to give evidence before the British Royal Commission on Alien Immigration. The appearance brought him into close contact with members of the British government, particularly with Joseph Chamberlain, then secretary of state for the colonies, through whom he negotiated with the Egyptian government for a charter for the settlement of the Jews in Al 'Arish, in the Sinai Peninsula, adjoining southern Palestine.

In 1903, Herzl attempted to obtain support for the Jewish homeland from Pope Pius X. Cardinal Rafael Merry del Val explained to him the Church's policy of non possumus on such matters, saying that as long as the Jews deny the divinity of Christ, the Church certainly could not make a declaration in their favor.[19]
On the failure of that scheme, which took him to Cairo, he received, through L. J. Greenberg, an offer (August 1903) on the part of the British government to facilitate a large Jewish settlement, with autonomous government and under British suzerainty, in British East Africa. At the same time, the Zionist movement being threatened by the Russian government, he visited St. Petersburg and was received by Sergei Witte, then finance minister, and Viacheslav Plehve, minister of the interior, the latter of whom placed on record the attitude of his government toward the Zionist movement. On that occasion Herzl submitted proposals for the amelioration of the Jewish position in Russia. He published the Russian statement, and brought the British offer, commonly known as the "Uganda Project", before the Sixth Zionist Congress (Basel, August 1903), carrying the majority (295:178, 98 abstentions) with him on the question of investigating this offer, after the Russian delegation stormed out.

In 1905, after investigation, the Congress decided to decline the British offer and firmly committed itself to a Jewish homeland in Palestine.

Herzl did not live to see the rejection of the Uganda plan. At 5 p.m. July 3, 1904 in Edlach, Lower Austria, Theodor Herzl died of cardiac sclerosis. A day before his death, he told the Reverend William H. Hechler: "Greet Palestine for me. I gave my heart's blood for my people."[20]
His will stipulated that he should have the poorest-class funeral without speeches or flowers and he added, "I wish to be buried in the vault beside my father, and to lie there till the Jewish people shall take my remains to Palestine".[21] Nevertheless, some six thousand followed Herzl's hearse, and the funeral was long and chaotic. Despite Herzl's request that no speeches be made, a brief eulogy was delivered by David Wolffsohn. Hans Herzl, then thirteen, read the kaddish.[22]
In 1949 his remains were moved from Vienna to be reburied on Mount Herzl in Jerusalem.

 Der Judenstaat and Altneuland
Beginning in late 1895, Herzl wrote Der Judenstaat, the Jewish State. The small book was initially published, February 14, 1896, in Leipzig, Germany and Vienna, Austria by M. Breitenstein's Verlags-Buchhandlung. It is subtitled "Versuch einer modernen Lösung der Judenfrage", "Proposal of a modern solution for the Jewish question"

Herzl's solution is the creation of a Jewish State. In the book he outlines his reasoning for the need to reestablish the historic Jewish State.

"The idea I have developed in this pamphlet is an ancient one: It is the restoration of the Jewish State. . ."

"The decisive factor is our propelling force. And what is that force? The plight of the Jews. . . I am profoundly convinced that I am right, though I doubt whether I shall live to see myself proved so. Those who today inaugurate this movement are unlikely to live to see its glorious culmination. But the very inauguration is enough to inspire in them a high pride and the joy of an inner liberation of their existence. . ."

[MY NOTE: The impetus is not religious, but rather for survival.]

"The plan would seem mad enough if a single individual were to undertake it; but if many Jews simultaneously agree on it, it is entirely reasonable, and its achievement presents no difficulties worth mentioning. The idea depends only on the number of its adherents. Perhaps our ambitious young men, to whom every road of advancement is now closed, and for whom the Jewish state throws open a bright prospect of freedom, happiness, and honor, perhaps they will see to it that this idea is spread. . ."

"It depends on the Jews themselves whether this political document remains for the present a political romance. If this generation is too dull to understand it rightly, a future, finer, more advanced generation will arise to comprehend it. The Jews who will try it shall achieve their State; and they will deserve it. . ."

"I consider the Jewish question neither a social nor a religious one, even though it sometimes takes these and other forms. It is a national question, and to solve it we must first of all establish it as an international political problem to be discussed and settled by the civilized nations of the world in council.

We are a people — one people.

We have sincerely tried everywhere to merge with the national communities in which we live, seeking only to preserve the faith of our fathers. It is not permitted us. In vain are we loyal patriots, sometimes superloyal; in vain do we make the same sacrifices of life and property as our fellow citizens; in vain do we strive to enhance the fame of our native lands in the arts and sciences, or her wealth by trade and commerce. In our native lands where we have lived for centuries we are still decried as aliens, often by men whose ancestors had not yet come at a time when Jewish sighs had long been heard in the country..."

"Oppression and persecution cannot exterminate us. No nation on earth has endured such struggles and sufferings as we have. Jew-baiting has merely winnowed out our weaklings; the strong among us defiantly return to their own whenever persecution breaks out..."

"Wherever we remain politically secure for any length of time, we assimilate. I think this is not praiseworthy..."

"Palestine is our unforgettable historic homeland..."

"Let me repeat once more my opening words: The Jews who will it shall achieve their State. We shall live at last as free men on our own soil, and in our own homes peacefully die. The world will be liberated by our freedom, enriched by our wealth, magnified by our greatness. And whatever we attempt there for our own benefit will redound mightily and beneficially to the good of all mankind."[23]
His last literary work, Altneuland (in English: The Old New Land, 1902), is a novel devoted to Zionism. Herzl occupied his free time for three years in writing what he believed might be accomplished by 1923. It is less a novel, though the form is that of romance, than a serious forecasting of what could be done within one generation. The keynotes of the story are the love for Zion, the insistence upon the fact that the changes in life suggested are not utopian, but are to be brought about simply by grouping all the best efforts and ideals of every race and nation; and each such effort is quoted and referred to in such a manner as to show that Altneuland, though blossoming through the skill of the Jew, will in reality be the product of the benevolent efforts of all the members of the human family.

Herzl envisioned a Jewish state which combined both a modern Jewish culture with the best of the European heritage. Thus a Palace of Peace would be built in Jerusalem, arbitrating international disputes, and at the same time the Temple would be rebuilt on modern principles. Herzl did not envision the Jewish inhabitants of the state being religious, but there would be much respect for religion in the public sphere. He also assumed that many languages would be spoken, but Hebrew would not be the main tongue. Proponents of a Jewish cultural rebirth, such as Ahad Ha'am were critical of Altneuland.

In Altneuland, Herzl did not foresee any conflict between Jews and Arabs. One of the main characters in Altneuland is a Haifa engineer, Reshid Bey, who is one of the leaders of the "New Society", is very grateful to his Jewish neighbors for improving the economic condition of Palestine and sees no cause for conflict. All non-Jews have equal rights, and an attempt by a fanatical rabbi to disenfranchise the non-Jewish citizens of their rights fails in the election which is the center of the main political plot of the novel.[24] Herzl also envisioned the future Jewish state to be a "third way" between capitalism and socialism, with a developed welfare program and public ownership of the main natural resources and industry, agriculture and even trade organized on a cooperative basis. He called this mixed economic model "Mutualism", a term derived from French utopian socialist thinking. Women would have equal voting rights—as they did have in the Zionist movement from the Second Zionist Congress onwards.

In Altneuland, Herzl outlined his vision for a new Jewish state in the Land of Israel. Herzl summed up his vision for an open society:

"It is founded on the ideas which are a common product of all civilized nations… It would be immoral if we would exclude anyone, whatever his origin, his descent, or his religion, from participating in our achievements. For we stand on the shoulders of other civilized peoples. … What we own we owe to the preparatory work of other peoples. Therefore, we have to repay our debt. There is only one way to do it, the highest tolerance. Our motto must therefore be, now and ever: ‘Man, you are my brother.’" (Quoted in "Zion & the Jewish National Idea", in Zionism Reconsidered, Macmillan, 1970 PB, p.185)

In his novel, Herzl wrote about an electoral campaign in the new state. He directed his wrath against the nationalist party which wished to make the Jews a privileged class in Palestine. Herzl regarded that as a betrayal of Zion, for Zion was identical to him with humanitarianism and tolerance—that this was true in politics as well as in religion. Herzl wrote:

"Matters of faith were once and for all excluded from public influence. … Whether anyone sought religious devotion in the synagogue, in the church, in the mosque, in the art museum, or in a philharmonic concert, did not concern society. That was his [own] private affair." (Quoted in "Zion & the Jewish National Idea", in Zionism Reconsidered, Macmillan, 1970 PB, p.185)

Altneuland was written both for Jews and non-Jews: Herzl wanted to win over non-Jewish opinion for Zionism.[25] When he was still thinking of Argentina as a possible venue for massive Jewish immigration, he mentioned in his diary he

"When we occupy the land, we shall bring immediate benefits to the state that receives us. We must expropriate gently the private property on the estates assigned to us. We shall try to spirit the penniless population across the border by procuring employment for it in the transit countries, while denying it any employment in our country. The property owners will come over to our side. Both the process of expropriation and the removal of the poor must be carried out discretely and circumspectly … It goes without saying that we shall respectfully tolerate persons of other faiths and protect their property, their honor, and their freedom with the harshest means of coercion. This is another area in which we shall set the entire world a wonderful example … Should there be many such immovable owners in individual areas [who would not sell their property to us], we shall simply leave them there and develop our commerce in the direction of other areas which belong to us", "The Complete Diaries of Theodor Herzl", vol. 1 (New York: Herzl Press and Thomas Yoseloff, 1960), pp. 88, 90 (hereafter Herzl diaries.

Herzl's draft of a charter for a Jewish-Ottoman Land Company (JOLC) gave the JOLC the right to obtain land in Palestine by giving its owners comparable land elsewhere in the Ottoman empire.

The name of Tel Aviv is the title given to the Hebrew translation of Altneuland by the translator, Nahum Sokolow. This name, which comes from Ezekiel 3:15, means tell— an ancient mound formed when a town is built on its own debris for thousands of years— of spring. The name was later applied to the new town built outside of Jaffa, which went on to become Tel Aviv-Yafo the second-largest city in Israel. The nearby city to the north, Herzliya, was named in honor of Herzl.
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The Political Legacy of Theodor Herzl

By Natan Sharansky

Before the melting pot, a different vision of the Jewish state.

Menachem Begin once said, “The captain proves himself in a storm, the maestro in his music, and the statesman in his prescience.”1 By this measure, Theodor Herzl was surely one of the world’s great statesmen. Half a century before the Holocaust, he alone understood the nature of the threat that anti-Semitism posed, and he alone dedicated his life’s work to saving the Jewish people from its clutches. Herzl believed that the establishment of a Jewish state was the only answer. True, he did not succeed in averting disaster, and anti-Semitism did not die out. But the state that he envisaged came into being, and there is no doubt that its birth gave new meaning to Jewish identity, both in Israel and in the Diaspora.

Herzl was determined to understand anti-Semitism, he said, “without fear or hatred.”2 He concluded that modern anti-Semitism was fundamentally different from the classical religious hatred of Jews, and was not a product of the psychological fear of the unknown. Nor could modern anti-Semitism be attributed to the absence of equal rights for Jews, for indeed it was rather a product of the Emancipation itself: It had been widely believed that in exchange for receiving full equality as individuals, Jews would forfeit their collective identity and dissolve among the nations; yet for the most part, the Jews were unable or unwilling to assimilate—a trend Herzl felt certain would only continue. As he wrote in The Jewish State:

The distinctive nationality of Jews neither can, will, nor must be destroyed. It cannot be destroyed, because external enemies consolidate it. It will not be destroyed; this is shown during two thousand years of appalling suffering. It must not be destroyed, and that, as a descendant of numberless Jews who refused to despair, I am trying once more to prove in this pamphlet.3
Because the Jews showed no inclination to disappear as a collective, the nations of the world would continue to treat them as a separate people in their midst. For this reason, the problem of anti-Semitism could not be understood purely as a function of economics or class, nor as one that could be resolved by treating the Jews solely as individuals in need of equal rights. “The Jewish Question,” he wrote, “is no more a social than a religious one, notwithstanding that it sometimes takes these and other forms. It is a national question, which can only be solved by making it a political-world question to be discussed and settled by the civilized nations of the world in council.”4 Only when a national solution was found would the problem be solved, not because all Jews would choose to live in Israel—Herzl never believed this would happen—but because the root cause of anti-Semitism would finally have disappeared.

It was thus that Herzl believed that after the establishment of a Jewish state, even those Jews who remained in the Diaspora would stand to benefit. “[They] would be able to assimilate in peace,” he wrote, “because the present anti-Semitism would have been stopped forever. They would certainly be credited with being assimilated to the very depths of their souls, if they stayed where they were after the new Jewish state, with its superior institutions, had become a reality.”5 In Herzl’s view, any Jew who chose not to be part of the Jewish national liberation was in effect declaring a more profound allegiance to his host nation than to the Jewish one; by remaining in France, for example, a Jew would testify to believing himself more French than Jewish. For Jews like these the establishment of a Jewish state would mean that their acceptance by French society would finally be complete, untainted by the suspicion of dual national loyalty.

In tune with the positivistic spirit of the age, Herzl assumed that for every problem there was a rational solution. Applied to the problem of anti-Semitism, Herzl’s analysis may today seem naïve and overly ambitious, ignoring as it does the profoundly religious roots of anti-Semitism, and attempting to pinpoint a single cause for what is really a complex phenomenon spanning thousands of years. Yet even if his analysis of anti-Semitism was oversimplified, he foresaw its consequences with stunning accuracy. He was, in fact, the only Jewish leader of his time who understood the calamity that was about to befall European Jewry. As he wrote in his diary:

I cannot imagine what appearance and form this will take. Will it be expropriation by some revolutionary force from below? Will it be proscription by some reactionary force from above? Will they banish us? Will they kill us? I expect all these forms and others.6
Elsewhere he put it this way: “It will overtake even Hungarian Jews with brutality, and the longer it takes to come, the worse it will be. The stronger they [the Jews] become, the more bestial will it be. There is no escaping it.”7 And indeed, catastrophe struck as Herzl predicted. Far too late, both the Jews and the world at large were persuaded that without a national home, the Jewish people could not survive.

Even after a national home was established, however, Herzl’s prophecy of an end to anti-Semitism went unfulfilled. He believed that once the Jewish collective won recognition as a nation, the individual Jew would finally be able to live in peace. Yet what actually happened was quite different. Over the half century since the Jewish state was founded, it has consistently been a lightning rod of hatred and enmity. There is the obvious animosity of the Arab world, which was never prepared to accept Israel’s existence. But with time, the Jewish state has become the focus of a much broader hatred. In fact, the fashionable portrayal of Israel by many Europeans as the principal threat to world peace, a “Nazi state,” the archenemy of human rights—this is precisely the kind of demonization previously directed at individual Jews. And because the individual Jew living in Europe is an easier target for violence than Israel, the terror war against Israel of the last four years has awakened the specter of classical anti-Semitism throughout Europe, giving rise to a renewed wave of violence against Diaspora Jewry.

It would seem, then, that we have come full circle: The old anti-Semitism now takes the form of anti-Zionism. In fact, the present wave of anti-Semitism in Europe has proven once and for all that there is no difference between the two, that the perceived distinction between anti-Semitism and anti-Zionism is an illusion. As far as the world is concerned, the Jews are Israel and Israel the Jews. But this means that every Jew, in turn, must define himself with respect to the Jewish state, either for or against. No Jew may remain indifferent to Israel.



Natan Sharansky is a Distinguished Fellow at the Shalem Center. He is former minister of Jerusalem and Diaspora Affairs. His latest book was The Case for Democracy: The Power of Freedom to Overcome Tyranny and Terror, with Ron Dermer (Public Affairs, 2004).
From Jews Against Zionism.com

Theodor Herzl

The term "Zionism" was first introduced in 1893 by Nathan Birmbaum, but Theodor Herzl, an Austrian Jew born to a prosperous, emancipated Budapest family, is recognized as the founder of the Zionist idealogy when he published his book in 1896, "The Jewish State", where he declared that the cure for anti-semitism was the establishment of a Jewish state. As he saw it, the best place to establish this state was in Palestine. 

While Herzl claimed that the establishment of a "Jewish" state would cure anti-Semitism, he also promoted anti-Semitism to further his cause.

Herzl stated in his diary:

“It is essential that the sufferings of Jews.. . become worse. . . this will assist in realization of our plans. . .I have an excellent idea. . . I shall induce anti-Semites to liquidate Jewish wealth. . . The anti-Semites will assist us thereby in that they will strengthen the persecution and oppression of Jews. The anti-Semites shall be our best friends”. (From his Diary, Part I, pp. 16) 

Benny Morris (the Israeli Historian), described how Herzl foresaw how anti-Semitism could be "HARNESSED" for the realization of Zionism. He stated:

"Herzl regarded Zionism's triumph as inevitable, not only because life in Europe was ever more untenable for Jews, but also because it was in Europe's interests to rid the Jews and relieved of anti-Semitism: The European political establishment would eventually be persuaded to promote Zionism. Herzl recognized that anti-Semitism would be HARNESSED to his own--Zionist-purposes." (Righteous Victims, p. 21) 
True Torah Jews Against Zionism - Our Mission
The relatively new concept of Zionism began only about one hundred years ago and since that time Torah-true Jewry has steadfastly opposed the Zionist ideology. This struggle is rooted in two convictions:

1. Zionism, by advocating a political and military end to the Jewish exile, denies the very essence of our Diaspora existence. We are in exile by Divine Decree and may emerge from exile solely via Divine Redemption. All human efforts to alter a metaphysical reality are doomed to end in failure and bloodshed. History has clearly borne out this teaching. 

2. Zionism has not only denied our fundamental belief in Heavenly Redemption it has also created a pseudo-Judaism which views the essence of our identity to be a secular nationalism. Accordingly, Zionism and the Israeli state have consistently endeavored, via persuasion and coercion, to replace a Divine and Torah centered understanding of our people hood with an armed materialism.

True Torah Jews is dedicated to informing the world and in particular the American public and politicians that all Jews do not support the ideology of the Zionist state called "Israel" which is diametrically opposite to the teachings of traditional Judaism.

We are concerned that the widespread misconception that all Jews support the zionist state and its actions endangers Jews worldwide.

We are NOT politically motivated. We are motivated by our concern for the peace and safety of all people throughout the world including those living in the Zionist state. We support and pray for peace for the people of the Zionist state but have no interest in and do not support the Zionist government. 

We seek to disassociate Jews and traditional Judaism from the Zionist Ideology by:
· Providing historical and supporting documentation that Zionism is totally contrary to the teachings of traditional Judaism through the words of our Rabbis, Sages, and Holy Scriptures which oppose the creation of a state called Israel.

· Providing historical documentation on the ideaology and creation of Zionism, the supporters of Zionism and the negative impact of their actions on the Jewish people in the past hundred years, including their involvement in the holocaust up to the present day. 

· Publicizing the efforts of traditional Jews to demonstrate that all Jews do not support Zionism, which is being ignored by the mainstream media. 

· Convince the news media, politicians and the public to cease referring to the state of Israel as the "Jewish State" but to call it what it is: the "Zionist State". 

It is our firm belief that when the state of "Israel" is recognized for what it is, a Zionist state which is not guided by the teachings of the traditional Jewish faith, Jews worldwide will be able to live in peace. 

From palestineremembered.com
Theodor Herzl in effect invented Zionism as a true political movement and an international force. Born to a prosperous, emancipated Budapest family, he was fluent in German and French but LACKED Hebrew, Yiddish, and Russian; he was secular, cosmopolitan intellectual, a doctor of law, and a minor play writer. What catalyzed Herzl's conversion to Zionism was the Dreyfus affair in France.[image: image1.png]


 

In 1894--95 Alfred Dreyfus, a French Jewish officer, was WRONGFULLY convicted of treason and confined to Devil's Island. The trial triggered a wave of anti-Semitism in the cradle and bastion of Western European liberal democracy. This wave of French anti-Semitism was the PRIME motive behind Herzl authoring "The Jewish State" or Der Judenstaat, which appeared in 1896 under the subtitle of "An Attempt at a Modern Solution of the Jewish Question." (Righteous Victims, p. 20)

Just before Herzl died in 1904, he had succeeded in securing a majority in favor of settling Russian Jews in Uganda as offered by the British. Herzl REFUSED to accept that Palestine ALONE must be the ZIONIST GOAL, and a state of "armed peace" was declared. As soon as he died in July, the Uganda scheme was finished, and his death effectively killed it. (Israel: A History, p. 21)

Famous Quotes

In 1895, Herzl, the founder of Zionism, wrote in his diary: 

"We must expropriate gently the private property on the state assigned to us. We shall try to spirit the penniless population across the border by procuring employment for it in the transit countries, while denying it employment in our country. The property owners will come over to our side. Both the process of expropriation and the removal of the poor must be carried out discretely and circumspectly. Let the owners of the immoveable property believe that they are cheating us, selling us things for more than they are worth. But we are not going to sell them anything back." (America And The Founding Of Israel, p. 49, Righteous Victims, p. 21-22)

In 1897 Herzl outlined one of the most important goals for Zionism during the first Zionist Congress convention held in Bessel, Switzerland:

"We have an important task before us. We have met here to lay the foundation-stone of the house that will some day shelter the Jewish people. . . We have to aim at securing legal, international guarantees for our work." (Israel: A History, p. 14) And on September 3rd, 1897 he also wrote:

"Were I to sum up the Basle Congress in a word-- which I shall GUARD AGAINST PRONOUNCING PUBLICLY-- it would be this: At Basle I founded the Jewish State. If I said this out loud today, I would be answered by universal laughter. Perhaps in five years, and certainly in fifty, everyone will know it." (Israel: A History, p. 15)

Benny Morris (the Israeli Historian), described how Herzl foresaw how anti-Semitism could be "HARNESSED" for the realization of Zionism. He stated:

"Herzl regarded Zionism's triumph as inevitable, not only because life in Europe was ever more untenable for Jews, but also because it was in Europe's interests to rid the Jews and relieved of anti-Semitism: The European political establishment would eventually be persuaded to promote Zionism. Herzl recognized that anti-Semitism would be HARNESSED to his own--Zionist-purposes." (Righteous Victims, p. 21)

On 7 July 1902, while meeting the Royal Commission on Alien Immigration in London, Herzl was asked why Russian Jews could not be settled in uninhabited lands other than Palestine, such as Argentina, he replied:

"[Such resettlement would fail] because when you want a great settlement, you must have a flag and an idea. You CANNOT make those things ONLY WITH MONEY. . . With money you CANNOT make a general movement of a great mass of people. You must give them an ideal. You must put into them the belief in their future, and then you will be able to take out the devotion of the hardest labour imaginable. [For example,] Argentina has a very GOOD SOIL and the conditions for agricultural labour are MUCH BETTER better than in Palestine, but in Palestine they work with enthusiasm and they succeed. I am not speaking of artificially made colonies, but self-helping colonies, which have that great national idea." (Israel: A History, p. 21) The Jewish state in Palestine, Theodor Herzl wrote, would be Europe's bulwark against Asia:
"We can be the vanguard of culture against barbarianism." (One Palestine Complete, p. 150)

Regarding antisemites, Theodor Herzl explained how it could benefit the Zionist enterprise, he wrote in his diary:

"The antisemites WILL BECOME our most loyal friends, the antisemites nations will become our allies." (One Palestine Complete, p. 47)[image: image2]
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