[image: image2.jpg]DI7w N
CONGREGATION 14200 Lamar Avenue ¢ Overland Park, Kansas 66223

Beth Shalom Synagogue (913) 647-7279  Fax (913) 647-7277 » www.bethshalomkc.org




 

Jewish Influence on Secular Society

Hazzan Rob Menes

I. Jewish Participation in Secular Society
In order for there to be an influence of Judaism on secular society, there must be some interaction between Jews and the non-Jewish world. What is the nature of that interaction? Within Judaism, there are differing views on the need for separation between Jewish communities and the non-Jewish world.
Separation from non-Jews and secular society occurs for 2 reasons:
1. Jewish law requiring separation for kashrut and observance of Shabbat and chagim
2. Non-Jewish laws discriminating against Jews and limiting interactions

From the New York Post

Battle 'lines' in Hamptons

By SELIM ALGAR

Last Updated: 11:06 AM, October 12, 2010

Posted: 1:04 AM, October 12, 2010

A Hamptons holy war is flaring again. 

A renewed push for a symbolic Jewish boundary on the East End has sparked a bitter battle between supporters of the religious marker and opponents who brand it divisive. 

Led by Manhattan attorney Marvin Tenzer, an Orthodox Jewish group is lobbying to install the boundary -- known as an eruv -- in West Hampton Beach, Quiogue and parts of Quogue and greater West Hampton. 

Demarcated by translucent wire strung along the tops of telephone poles, the eruv serves as a symbolic extension of the Jewish home and allows Orthodox Jews to perform certain outdoor tasks on the Sabbath, such as pushing strollers. 

Opponents argue that an eruv would gradually lead to an Orthodox annexation of the East End enclave. 

The issue has sparked massive controversies in other areas, including Tenafly, NJ, where eruv supporters prevailed after a seven-year legal battle. 

Tenzer, who has already mapped out the roughly five-square-mile area of the eruv and plans to push ahead with the project in the coming months, called the loud opposition alarmist and possibly anti-Semitic. 

"Putting up the eruv is not splitting the community; the opposition to it is," Tenzer said. "There is no downside to it. People won't even see it. That is what is so egregious about the opposition here. Maybe there is some element of anti-Semitism. I don't know." 

But Arnold Sheiffer, a Westhampton resident and vocal opponent of the eruv plan, scoffed at Tenzer's claims. 

"There is enormous opposition to it here," he said. "In the end, this is an effort to contravene the wishes of the vast majority of people who live here." 

Sheiffer, who is Jewish and organized a group called Jewish People Opposed to the Eruv, blasted Tenzer's claims of anti-Semitism. "We have Holocaust survivors here who are opposed to this," he said. "That is a ridiculous claim." 

Westhampton Beach Mayor Conrad Teller said he found the eruv effort unsavory. "This is divisive," he said. "We are a small seaside community where people have always got along. This is dividing us."

selim.algar@nypost.com 
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Philosophical Roots of Secular Jewishness/Judaism 
When and How Jewishness Adapted to a Secular World. -- Dr. Paul G. Shane
Too often we think of Jewish life and Judaism only in religious terms and frameworks, It behooves to educate ourselves to the significant world of secular Jewishness/Judaism and its place in Jewish community. The article below by Paul Shane is a contribution to such sophistication.  -- Adena Potok, editor Living Judaism 
The Secular Jewish movement is composed of those who, in the words of Saul Goodman in his book The Faith of Secular Jews, seek to integrate the “prevalent ideas of modern Western culture with the historic Jewish heritage.” The movement is focused on human endeavor and life on earth. Secular Jews believe that the Jewish religion grew out of Jewish culture, of which that religion is a part. 

Secular Jewishness (or as some prefer, Secular Judaism) is based on three ideas. 

· The most important of these is the survival and continuity of the Jewish people. Secular Jews are an integral part of the Jewish people and identify with its history and culture. 

· The second central idea is that humans are responsible for what happens on earth, beyond that which is controlled by natural forces over which humankind (so far) has no control. They believe that the secular ideals of the Hebrew prophets — a world of sufficiency for all, with peace and justice — will not occur without human action. 

· The third central idea is that life is the most important focus of human activity and ideals. Very much part of mainstream Jewish thought is the concept that actions speak louder than words. 

None of these three central concepts are divorced from Jewish “normative” tradition except for the belief that humans are the only conscious power. Secularists of today accept no philosophical dogma. Belief in the supernatural is neither encouraged nor discouraged. It is considered a private matter. 

The Jewish people and their philosophical system — which we identify as Judaism — were from the very beginning concerned about secular issues: life, relations between people, relations with other peoples, ethics, and morals. The Tanakh and Talmud have much in them that is secular in concern and content. What one did was thought to be more important than what one believed. 

Several times in Jewish history —particularly during the Renaissance, the Enlightenment, and then again in the late 19th and early 20th Centuries — many Jews shed the “religious” or God-oriented elements of their Jewishness. Yet they refused to be totally assimilated into their societies or adopt the religious beliefs of others. 

Jews during the great migration of one hundred and more years ago fled the constrictions and persecution in Europe for a “modern” life concerned with many of the same secular concerns that had always been present in Jewish culture. There were many approaches to what Jewish life should look like in the modern era, but secular Jews agreed that the realization of their ideals depended on human rather than supernatural intervention. Modern Zionism, for example, went against the long held belief that the return to our “original” homeland would only occur when the Messiah came. Zionists were unwilling to wait for heavenly action, understanding that the return to and the building of a nation would need to be done through human endeavor. The same response found expression in the various forms of socialism, cultural autonomy, territorialism, and so forth that became extremely popular among Jews of the time in the U.S., England, France, Germany, and the heartland of Jewish life, Eastern Europe. (Tony Michels describes the thinking, ferment and excitement of this period in his book, A Fire in Their Hearts.)

In the late 18th century, Jewish intellectuals began a Jewish Enlightenment, or haskalah, which flourished in the 19th century. After the French Revolution, Jews in much of Europe were allowed and wanted to join the larger society in which they lived. Unfortunately, Yiddish, the language of the mass of Jews, was thought by some to be inferior. As a result, successful joining with the modern world was possible only for those who spoke the language of the dominant culture. 

At the end of the 19th century, Jewish intellectuals began to lose their disdain for Yiddish — the language of the Jewish masses both in Eastern Europe and the immigrants to the Americas — (This is set out in detail in the book The Rise of Modern Yiddish Culture by David Fishman). They began a conscious building of Yiddish into a modern language of learning, science, the arts, and literature. Intellectuals like Chaim Zhitlovsky, Simon Dubnow, and others set out to develop a secular, cultural philosophy of Jewishness. A similar development took place in the development of modern Hebrew. 

Theodore Herzl, usually considered the founder of modern secular Zionism, set forth the concept of the Jews as a separate people or nation needing their own land and developing a modern Jewish culture. The dream of the messianic era was transposed into a dream of a “better and more beautiful world.” Most of the Jewish religious establishment of the time strongly opposed these movements and developments. The Orthodox rejected modernization and any changes in Jewish life without a Messiah. Others preferred the French idea of rejecting Jewish peoplehood. They opted instead for a purely religious definition of Jewishness as, for example, “Germans of the Mosaic Faith” (or Russians, Poles, Serbs, French, Italians, etc., of the Mosaic Faith.) Secularists developed Yiddish theater, literature, poetry, and art to enhance Jewish self-esteem and help Jews adapt to a “new” world as Jews. Jews were to engage in science and active participation in the intellectual life of Western society, as Jews. The newly formed Kehila for Secular Jews in Philadelphia proudly carries on that tradition. Previously, Jews who wanted to participate in the larger world had often converted to Christianity, with some notable examples being Heinrich Heine, Gustav Mahler, and the Mendelssohn children. 

As the idea of cultural Jewishness developed around the turn of the 20th century, Chaim Zhitlovsky set out guidelines for a network of secular Jewish schools, either as full educational institutions or to supplement governmental education. They were to teach children Jewish culture as part of modern civilization. From this grew several systems of Yiddish-oriented, secular Children’s schools that spread throughout the United States and Eastern Europe. The most prominent were those of the Workmen’s Circle and the Labor Zionists. The Philadelphia Jewish Children’s Folkshul is one of these schools, although instruction is in English today. The philosophical underpinning of these developments was that Jewish history, experience, and culture — without supernatural embellishments — were themselves sufficient to sustain Jewish peoplehood in a world of science and secularism. 

The secular ideal was human action, in Jewish formats, to change society and end the persecution of the Jewish people. The secularists opposed assimilation in favor of a proud affirmation of being part of the history and culture of the Jewish People, autonomous and self-directed, equal partners with all other peoples in the movement of human history and knowledge. Modern-day Secular, cultural, humanist Jews and Jewish organizations continue that proud heritage and philosophy. 


From the Jewish Virtual Library:
The State of Orthodox Judaism Today

By Michael Kress



When Connecticut senator Joseph Lieberman became the Democratic vice presidential candidate in 2000, the public suddenly turned its attention on Orthodox Judaism, with pundits and journalists explaining the dos and don'ts of Shabbat and dietary laws. But Lieberman himself eschewed the label "Orthodox" in favor of the less denominational "observant," and many within the Orthodox community disliked the fact that Lieberman became, in the world's eyes, the example of the Orthodox life. 

Lieberman, in many ways, represents an Orthodox Judaism of decades past, one which integrated more seamlessly than today's Orthodoxy with mainstream, secular society. Orthodox Jews since the 1970s have grown greatly in numbers, self-confidence, and public profile; at the same time, they have shifted to the right socially and religiously, refusing to make what they see as the compromises that their parents' and grandparents' generations made to fit into American society. 

The outward signs might be subtle but they are not insignificant — the fact that Lieberman doesn't wear a yarmulke and that he sometimes votes in the Senate on Shabbat, even if he does walk home afterward. It is less likely that tomorrow's Orthodox politician will do likewise, a tension that came to the fore when Lieberman was criticized by some Jews during the campaign for drinking water during the Tisha B'Av fast.

'Haredization'
The Orthodox world often divides into two major categories, generally referred to as haredi (or sometimes, ultra-Orthodox) and centrist, or modern, Orthodox. But in recent years, the line between haredi and Orthodox has blurred. Many Modern Orthodox Jews are increasingly stringent in their adherence to Jewish law and express a growing sense of alienation from the larger, secular culture. Some scholars have even referred to the trend as the "haredization" of Orthodoxy, and some believe that Modern Orthodoxy is essentially dead. 

Orthodoxy today is more strictly observant and better educated than at any point since before the destruction of Eastern European Jewry during the Holocaust. Children in Orthodox families are maintaining and increasing their allegiance to traditional Judaism and increasing numbers of non-Orthodox Jews are finding themselves attracted to Orthodoxy. 

Reasons for the Shift
The fact that Orthodox Judaism is, in the words of historian Jonathan Sarna, the "great success story of late 20th-century American Judaism" may seem surprising; a religion that believes in strict adherence to rules and rituals thrives at a time when personal choice seems to reign as the cultural norm. But traditional religious values can be said to be the great success story of many major religious groups since the 1970s; witness the phenomenal rise of evangelical Christianity and Mormonism as examples. In Judaism, the Reform movement, long so averse to tradition that the wearing of yarmulkes was officially barred from some synagogues, has itself embraced a more traditional path of observance.

The shift to the right is a product of many factors. Traditional religious groups tend to be more aggressive — and successful — in proselytizing for new members. While Orthodox Judaism rejects proselytizing non-Jews, it does embrace kiruv, the concept of working to convince non-observant Jews to adopt a more traditional lifestyle. Through organizations like the National Council of Synagogue Youth (NCSY), Chabad Lubavitch, Aish HaTorah, and others, many non-Orthodox Jews have been brought into the Orthodox fold in recent decades.

In addition, the rise of conservative religion is likely a reaction against the increased permissiveness and anything-goes attitude of secular culture. Boundaries and rules attracted many people today just as the removal of such behavioral limits attrracted the youth of the '60s and '70s.

Orthodoxy also has higher birthrates than other Jewish communities; sends a much-higher percentage of its children to Jewish day schools; has a much lower intermarriage rate (and children of intermarriages have a higher likelihood of being uninvolved in Jewish life); and generally have a much higher rate of participation in Jewish life — all factors that help to strengthen Orthodox communities and make it attractive for non-Orthodox Jews to join.

And the Orthodox Jewish lifestyle is easier than ever before. The affluence most Jews have achieved — together with changing societal norms — makes working on Shabbat less of a necessity. The plethora of kosher food in supermarkets worldwide eases observance of the dietary laws, and the growth of kosher restaurants in many cities reduces the inclination among many Orthodox Jews to eat in non-kosher establishments. Religious book and CD publishing is thriving and an industry of Jewish-items producers seems to make observance ever-simpler, with innovations such as a snap-together sukkah, Shabbat-friendly kitchen appliances, and Passover-kosher food from pizza to granola bars to hamburger buns. 

Stringency
Orthodox Jews are today reviving customs and laws that had been virtually forgotten for decades except among haredim. Increasing numbers of married women in Orthodox communities are covering their hair — either with hats or wigs — a Jewish law that was hardly observed among most Modern Orthodox women since the days of the shtetl in Europe. Kosher restaurants and caterers often need to pay for multiple kosher-certification certificates, each from an agency or rabbi with somewhat different standards, to convince all customers of their acceptability. 

The shift is in culture and not just halakhic (Jewish law) observance. After high school, many Orthodox teens spend a year studying in yeshiva in Israel, and increasingly, one year is turning into two, three, or even more. When they return, these are expressing ever-deeper discomfort with secular college life — socially because of the culture of sexual permissiveness and intellectually because of their discomfort with academic teachings on subjects like the Bible and the nature and history of religion. 

Politically, too, the Orthodox world increasingly supports conservative policies on such issues as school-choice (vouchers) and public funding of faith-based charities. When it comes to Israel, the trend is perhaps more pronounced, with American Orthodox Jews overwhelmingly advocating right-wing Israeli policies and candidates, some of them far to the right of what mainstream Israelis, even conservative ones, would themselves support. 

The mantra of Modern Orthodoxy was for generations expressed in the motto of Yeshiva University — Torah u'Madda. The phrase literally means "Torah and science," but is used to convey the parallel values of Jewish observance alongside engagement with the secular world. Today, though, Orthodox Jews live in world where the balance has tipped heavily in favor of Torah over madda — and in which many people have redefined "madda" as support for making one's livelihood in the secular world, not culturally or intellectually engaging with it.

The Challenge of Feminism
As the world has changed since the 1970s — the success of feminism, the rise of the gay rights movement, laxer sexual norms — Orthodoxy has, with mixed success, tried by and large to insulate itself from such evolutions. The greatest controversies, though, have taken place over questions of women's roles in Orthodox religious life.

In Orthodox prayer services, men and women are separated by a curtain or low wall, with only men allowed to lead services and read or bless the Torah. Women are exempt from many mitzvot (commandments) and cannot become rabbis. In some Orthodox communities, women do not study Talmud. 

But feminism — combined with stronger Jewish education for Orthodox girls — has left many Orthodox women (and men) dissatisfied with traditional gender roles and restrictions. Being Orthodox, they retain their adherence to halakhah but have sought change within the limits of Jewish law — sometimes via creative re-interpretations — and also seek shifts in Jewish culture and attitude. This has resulted in bitter disputes over women's issues. 

The debate threatens to split Jewish communities while at the same time creating new opportunities for female religious participation. More synagogues are holding women-only prayer groups, allowing the Torah processional to pass through the women's section, or taking other steps to increase women's religious participation. And as these synagogues take these steps, they inevitably face bitter condemnation from within and without, driving a wedge between them and the mainstream Orthodox community. 

For conservatives in Orthodoxy, allowing changes in women's religious role is an unacceptable surrender to the broader secular culture; halakhah and Orthodox culture are seen by them as a bulwark against the outside world and its seemingly ever-shifting values. In the eyes of Orthodox feminists, though, Jewish tradition has always engaged and been influenced by prevailing intellectual and cultural norms, strong enough to incorporate them without compromising its core values or laws. To feminists, the change in women's status in the secular world is a monumental and permanent shift that must be reflected in Jewish life and observance; to conservatives, Jewish life and observance must be unchanging and unaffected by the cultural winds around it. Bridging that gap is difficult — possibly impossible — and reflects a profound difference in how the two sides view Judaism and its place in the world.

In the near future, Orthodoxy can expect to see continued growth and vibrancy. As more Jews become attracted to it, and as Orthodox communities retain their higher-than-average birth rates, Orthodoxy can also expect to become an increasingly large percentage of the total number of Jews. And it can also expect to continue the debates over Orthodox Jews' place in the modern world and the place of modern notions such as feminism in Orthodox Judaism.

Michael Kress is the editor-in-chief of MyJewishLearning.com and writes frequently in the media about religion and spirituality.
 From WordIQ.Com
Jews in the Middle Ages (50 CE through 1700 CE)

Europe

Jews settled throughout Europe, especially in the area of the former Roman Empire. There are records of Jewish communities in France (see History of the Jews in France) and Germany (see History of the Jews in Germany) from the 4th century, and substantial Jewish communities in Spain even earlier. By and large, Jews were heavily persecuted in Christian Europe. Since they were the only people allowed to loan money for interest (forbidden to Catholics by the church), some Jews became prominent moneylenders. Christian rulers gradually saw the advantage of having a class of men like the Jews who could supply capital for their use without being liable to excommunication, and the money trade of western Europe by this means fell into the hands of the Jews. However, in almost every instance where large amounts were acquired by Jews through banking transactions the property thus acquired fell either during their life or upon their death into the hands of the king. Jews thus became imperial "servi cameræ," the property of the King. He might present them and their possessions to princes or to cities 

Jews were frequently massacred and exiled from various European, countries. The persecution hit its first peak during the Crusades. In the First Crusade (1096) flourishing communities on the Rhine and the Danube were utterly destroyed; see German Crusade, 1096. In the Second Crusade (1147) the Jews in France were subject to frequent massacres. The Jews were also subjected to attacks by the Shepherds' Crusades of 1251 and 1320. The Crusades were followed explusions, including in, 1290, the banishing of all English Jews; in 1396, 100,000 Jews were expelled from France; and, in 1421 thousands were expelled from Austria. Many of the expelled Jews fled to Poland. 

The worst of the expulsions occurred following the re-conquest of Muslim Spain, which was followed by Spanish Inquisition in 1492, when the entire Spanish population of around 200,000 Sephardic Jews were expelled. This was followed by expulsions in 1493 in Sicily (37,000 Jews) and Portugal in 1496. The expelled Spanish Jews fled mainly to the Ottoman Empire, Holland, and North Africa, others migrating to Southern Europe and the Middle East. 

In the 16th century, almost no Jews lived in Western Europe. The relatively tolerant Poland had the largest Jewish population in Europe, but the calm situation for the Jews there ended when Polish and Lithuanian Jews were slaughtered in the hundreds of thousands by the Cossack Chmielnicki (1648) and by the Swedish wars (1655). Driven by these and other persecutions, Jews moved back to Western Europe in the 17th century. The last ban on Jews, that of England, was revoked in 1654, but periodic expulsions from individual cities still occured, and Jews were often restricted from land ownership, or forced to live in ghettos. 

Spain, North Africa, and the Middle East

During the Middle Ages, Jews were generally better treated by Islamic rulers than Christian ones. Despite second-class citizenship, Jews played prominent roles in Muslim courts, and experienced a "Golden Age" in Spain from 900-1100, though the situation deteriorated after that period. 

The European Enlightenment and Haskalah (1700-1800s)

During the period of the European Renaissance and Enlightenment, significant changes were happening within the Jewish community. The Haskalah movement paralleled the wider Enlightenment, as Jews began in the 1700s to campaign for emancipation from restrictive laws and integration into the wider European society. Secular and scientific education was added to the traditional religious instruction received by students, and interest in a national Jewish identity, including a revival in the study of Jewish history and Hebrew, started to grow. Haskalah gave birth to the Reform and Conservative movements and planted the seeds of Zionism while at the same time encouraging cultural assimilation into the countries in which Jews resided. At around the same time another movement was born, one preaching almost the opposite of Haskalah, Hasidic Judaism. Hasidic Judaism began in the 1700s by Rabbi Israel Baal Shem Tov, and quickly gained a following with its more exuberant, mystical approach to religion. These two movements, and the traditional orthodox approach to Judaism from which they spring, formed the basis for the modern divisions within Jewish observance. 

At the same time, the outside world was changing, and debates began over the potential emancipation of the Jews (granting them equal rights). The first country to do so was France, during the Revolution in 1789. Even so, Jews were expected to integrate, not continue their traditions. This ambivalence is demonstrated in the famous speech of Clarmont-Tonnerre before the National Assembly in 1789: 

"We must refuse everything to the Jews as a nation and accord everything to Jews as individuals. We must withdraw recognition from their judges; they should only have our judges. We must refuse legal protection to the maintenance of the so-called laws of their Judaic organization; they should not be allowed to form in the state either a political body or an order. They must be citizens individually. But, some will say to me, they do not want to be citizens. Well then! If they do not want to be citizens, they should say so, and then, we should banish them. It is repugnant to have in the state an association of non-citizens, and a nation within the nation. . . " 

1800s

Though persecution still existed, emancipation spread throughout Europe in the 1800s. Napoleon invited Jews to leave the Jewish ghettos in Europe and seek refuge in the newly created tolerant political regimes that offered equality under Napoleonic Law (see Napoleon and the Jews). By 1871, with Germany’s emancipation of Jews, every European country except Russia had emancipated its Jews. 

Despite increasing integration of the Jews with secular society, a new form of anti-Semitism emerged, based on the ideas of race and nationhood rather than the religious hatred of the Middle Ages. This form of anti-Semitism held that Jews were a separate and inferior race from the Aryan people of Western Europe, and led to the emergence of political parties in France, Germany, and Austria-Hungary that campaigned on a platform of rolling back emancipation. This form of anti-Semitism emerged frequently in European culture, most famously in the Dreyfus Trial in France. These persecutions, along with state-sponsored pogroms in Russia in the late 1800s, led a number of Jews to believe that they would only be safe in their own nation. See Theodor Herzl and Zionism. 

At the same time, Jewish migration to the United States (see Jews in the United States) created a new community in large part freed of the restrictions of Europe. Over 2 million Jews arrived in the United States between 1890 and 1924, most from Russia and Eastern Europe. 

From HuffingtonPost:

Rabbi Shmuley Boteach
Posted: August 12, 2009 12:05 PM 

No Holds Barred: Modern Orthodoxy Offers Alternatives to Reactionary Judaism
Top of Form

This past Shabbat a Jerusalem parking lot just across the road from where I was staying, and which was open on the holy day, drew approximately 500 haredi demonstrators. One of the people caught in the demonstration was a secular Israeli friend who drove to see me with his wife and children. The demonstrators called his wife a shiksa.

Little did they realize that this former student of mine from Oxford gave up lucrative opportunities to make aliya, and contributes mightily to the Jewish state. I was not surprised, therefore, when some of the eight Israeli soldiers embedded in the Mayanot-Birthright group I am leading voiced distaste for Judaism and hostility to Orthodox Jews. Haredi Jews who call a Jewish mother a shiksa in the presence of her two tender children are religious frauds, and an abomination to Judaism.

Which is why I am increasingly turning to Modern Orthodoxy. This year I will have three children studying at Yeshiva University in New York. The institution is a miracle, a place of academic learning committed to Jewish life, observance, and influence. So why do so many Orthodox Jewish students not even consider YU?

To be sure, I have always been a Jewish universalist. We Jews ought to be immersed in the world, spreading our values and influencing its cultures. But that can't happen if we don't first internalize an impregnable Jewish identity, and this in turn only comes with total immersion in a Jewish environment in our formative years. In essence, to be a universalist you must begin as a provincial. No man or woman who plans to impact the world as a Jew can do so quite as effectively as when obtaining a top education in a holistic Jewish environment.

I am blessed to serve as a rabbi to both Jews and non-Jews, spreading Jewish values to a world at twilight. But I could never do what I do had I not first spent many years immersed in Jewish academies of higher education, in my case Chabad Yeshiva.

My children will choose their own paths, but I wish for them to remain observant and committed ambassadors of their people. And that's why I send them to Yeshiva University, to obtain a Jewish education that is uncompromisingly Torah-based, yet forward-looking.

So why do so many bright, committed, even Orthodox Jews reject places like YU and pursue Harvard, Yale or Princeton instead? The majority would argue that the Ivy League is second to none. But a university is only as good as the students who attend. If the top Jewish students did not immediately dismiss a Jewish institution, it too would be in the very highest ranks. And Yeshiva University is already widely respected.

I suspect there is something else at work -- one of our foremost failings: The unending search for non-Jewish legitimacy.

Whatever issues we have with our own identity are curiously compounded when it comes to academic life. Sigmund Freud famously told his Jewish disciples in Vienna that he had to make Carl Jung his successor or psychoanalysis would be dismissed as "a Jewish science." Einstein may have helped establish the Hebrew University in Palestine, but he resisted all entreaties to leave Princeton and teach in Jerusalem instead.

I remember a strange conversation that took place between me and Yitzchak Rabin, of blessed memory, a year before his assassination. I had traveled to Israel to book him as a speaker for our Oxford L'Chaim Society. He asked me who was inviting him, the mainstream Oxford students or the Jewish students? It was a question I had not been asked by the countless non-Jewish luminaries honored to be my speakers, from Mikhail Gorbachev to Professor Stephen Hawking to Australian Prime Minister Bob Hawke.

The Jewish community subdivides, in general, into three camps. There is the assimilated-secular, the insular-observant, and the modern-committed. The vast majority of those halachic Jews who comprise the third camp call themselves Modern-Orthodox -- Jews who thrive in secular society. But the only way the model can work is if it is grounded not only in Jewish commitment, but also in Jewish self-respect.

When I was the rabbi at Oxford there were many passionately observant Modern Orthodox American students. Yet a great many took off their yarmulkes after just a few weeks. They felt marked, different. So what was the big deal about removing an identifying symbol as long as they kept kosher, came to shul, and studied Torah? But they were wrong. The removal of the symbol was invariably followed by a weakening of observance. What they discovered is that while their Jewish heart beat passionately, their Jewish spine was still rickety. A considerable number went on to become world famous, but are no longer involved in Jewish life. Had these students simply been given a few more years in a Jewish environment, they would have been ready to go into the world without being compromised by it.
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